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Welcome Address

A very good morning to all of you.

Respected Deputy Commissioner, Morigaon District, respected president

Mayang Anchalik College, respected Dr Dinesh Baishya former Principal

B Barooah College, respected Dr Phani Bhusan Nath former principal

Mayang Anchalik College, respected Mr Mukul Tamuly, Range officer,

Pobitora Wield Life Sanctuary, respected founder Secretary of this College

Mr Prafulla Bhuyan, invited guests, participants, ladies and gentlemen. It

is a historic moment for the college to have all of you here. I on behalf of

the Mayang Anchalik College, wish all of you a hearty welcome.

From a modest beginning in 1992, Mayang Anchalik College is the only

higher learning institution in the western part of Morigaon district of Assam,

and since then Mayang Anchalik College has taken up the role of a

torchbearer to spread the light of education among the people of this region.

The college grew to its present shape with the significant contribution of

the common people along with some visionary leadership.

To make education qualitative and productive in the present scenario, the

college has introduced several computer courses in collaboration with CEC

and skill development courses in collaboration with IIE, Guwahati. From

the session 2019-20, the college has also got permission for IDOL Study

Centre to start MA courses. I am proud to announce that, our college has

participated in National Institutional Ranking Framework (NIRF) 2020

and Atal Ranking of Institution on Innovation Achievements (ARIIA) 2020

for the first time.

Mayang is renowned from earlier times for its magical and herbal medicinal

practices. In today’s world of science and technology it is being observed

that traditional methods, beliefs and knowledge are going to disappear in

the onslaught of development and modernity. Thus, this seminar tries to

explore record and understand the magic, magical healing and herbal

medicinal practices which are still traditionally continued in Mayang.



Ladies and gentlemen, I am sure that this programme will provide the required

entrepreneurial knowledge to build up the necessary skills of the participants.

As we all know that, the new CBCS course introduced by the University,

there is a skill enhancement paper for our students. So, I believe that this

programme will be helpful for our participants to be ready for them. I appeal

to all the experts, participants and guests to make the programme a grand

success. We, on our part have tried to make the whole programme comfortable

and homely to all of you. However, if there is anything amiss in the arrangement,

we do sincerely apologise.

Lastly, I would like to thank Maulana Abul Kalam Azad Institute of Asian

Studies, Kolkata for their support in conducting this programme and the

participants for participating in this seminar.

Thank You

Dr  Mahananda Borah

Principal

Mayang Anchalik College



EDITOR’S NOTE

The Background of the Seminar

‘Interest in Practical uses of Science came first through

Superstitions and Magic’ (Bartand Russel). Every Society has its own

heritage of Science stored in its traditional wisdom. Although, this

traditional wisdom appears to be nothing more than mere magic and

superstitions, it forms the basics of later development. Traditional wisdom

is still relevant and useful. The best example of the relevance of traditional

wisdom is traditional medicine. Knowledge and practices of traditional

medicinal systems have proved to be scientific and effective in the

treatment of diseases or ailments even today.

          But till the recent times, a few in the developed world cared about

the knowledge and wisdom inherent in the tradition of primitive societies.

Now scientists are learning to look at the past for traditional knowledge

and experiences. They have realized that the world is losing an enormous

amount of basic research as indigenous people shed their culture and

tradition. Today, with little notice expertises are spilling into oblivion,

leaving humanity in danger of losing its past and jeopardizing its future

as well. Much of such expertise and wisdom has already disappeared,

and if neglected most of the remaining could not be passed on to the

next generation.

               As in other indigenous societies, a distinct body of knowledge and

practice of magic and folk medicine is still widely prevalent in the tribal and

non-tribal societies in Assam. The folk medicinal system in Assam is called

‘Bejali Sikitsa’. Magic is an integral part of this traditional medicinal system.

The Assamese physician, known as ‘Bej’, uses both natural or herbal medicine

and versified incantations or charms (occult medicine) for the removal of

diseases and other evil spirits from the body of a man.

              Mayong, a small isolated location in west of the district of

Morigaon, has been famous as a nerve centre for the knowledge and



practices of magic and folk medicine in Assam since very early age.. It

is now such a place in Assam which can still be regarded as a treasure

chest of magic and folk medicinal knowledge. People not only from

Assam but from different parts of India is coming to Mayong since very

early till today for remedies of many mental and physical diseases with

the help of its folk medicine and magic. In Mayong, the traditional magic

practitioners, who are popularly called as “Bej” or “Oja”, are very much

adept in applying both the mantras (magic) and herbal medicine for the

removal of diseases or other evil spirits from the body of a man or animal.

          The Bejes of Mayong use herbal medicines in the treatment of

many diseases like Rheumatism, Jaundice, Piles, Pneumonia, Liver

trouble, Lumbago, Children’s Rickets, Dysentery, Ear-ache, Stomach-

ache, Tonsillitis etc.. They also use medicinal herbs to cure many diseases

of male organ, to stop the automatic discharge of semen, to increase the

production of milk in mother, to get relief of the pain of menstruation, to

stop the bleeding from nose, to cure dog-bite, to kill lice, to stop menstrual

flow, to prevent abortion etc. It is said that the use of medicinal herbs for

curing diseases like cancer, T.B. etc. were also prevalent in early Mayong

and the Knowledge of those medicines went into oblivion with the death

of the expert herbalists of those times.

             Like the tradition of using herbal medicine, the tradition of using

many mantras (versified incantations or charms) in the treatment of many

diseases is also alive in Mayong. In fact, the people of Mayong have a

close proximity with the therapeutic uses of magic. Even today at least

one or two cases of magical treatment take place every day in the every

village of Mayong area. Some mantras, the practices of which are still

in vogue in Mayong, are—Sapar bih jara mantra (to cure Snake-bite),

Mohal bandha mantra (to prevent the effects of evil eye), Kokalor Bih

Jara Mantra (to cure lumbago), Petor Bih Jara Mantra (to cure

stomachache), Prosab bedanar mantra (to cure Labor pain), Chakur

Kut Jara Mantra (to cure an eye disease), Kochaka Jara mantra (to cure

Sprain) etc,. These are some examples only. Apart from these, the

magician (Bejes) of Mayong knows the use of many other mantras for

curing many other diseases or to remove the effects of evil eye or evil

spirits.  It is to be noted that the knowledge of these folk medicines



(magic or mantras and herbal medicines) has been in continuance in

Mayong mostly in oral form and has been handed down orally from

generation to generation. It may so happen that this body of knowledge

may vanish within a couple of centuries, if they are not properly

documented. An attempt has been made through this seminar to explore

and document all the knowledge and practices of these traditional

medicines, as much as possible, which are still continued in Mayong.

The Objectives:

Traditional methods, beliefs and knowledge are going to

disappear from the today’s world of science and technology in the

onslaught of development and modernity. Before the disappearance of

those traditional systems or knowledge, it is essential to record these,

since it will inevitably offer at least a glimpse into some aspects of the

processes of social and cultural transformation of a civilization through

the centuries.

       The main objective of this seminar is to explore, record and

understand the magic, magical healing and herbal medicinal practices

which are still being traditionally continued in Mayong. An attempt has

been made to record the text and context of the incantations or Mantras

used for curing deferent diseases along with their methods and principles

of application. The methods of preparation of herbal medicines and their

dosages, and the photographs of the plants and animal materials used as

sources of medicine have also been tried to  collect by establishing contact

and interacting with folk healers, magic practitioners and traditional

knowledge bearers of this locality who are still alive. This has been done

by inviting them to the seminar for participation and demonstration as

local resource persons.

We expect that  our this seminar would exihibit the right direction

to achieve our targeted rays to some extent, that we desire. At last, we

welcome you all to this seminar on “ Magic and Folk Medicinal Practices

in Mayang of Assam”, sponsored by Maulan Abul Kalam Azad Institute

of Asian Studies , Kalkata and wish it a grand success.

Dr. Utpal Nath

Editor/Co-ordinator

Mayang Anchalik College



KEY NOTE ADDRESS

Tradition of Folk Healing Practices with

Particular Reference to Occult Medicine : An Overview

Dr. Dinesh Baishya

Dean Academic, Mahatma Gandhi University

Former Principal B Borooah College

“In ancient India, the only discipline that promises

to be fully secular and contains clear potentials of modern

understanding of natural science is medicine.” This was

the remark made by Prof. D.P. Chattopadhyay, in his book

Science and Society in Ancient India, to provide argument

for establishment of medicinal lore in ancient India as a

positive science.

A rich body of traditional medical lore has been

found in the oral and written form of literature of Assam.

The traditional Assamese system of medical practice is

called bejali chikitsa or gharua chikitsa. Bejas, the

Assamese physicians applied medicines prepared from local

herbs. This system is still living feebly in the traditional

societies, which is proved to be a great repository of medical

knowledge.

Evidence of the study of medicine, concerning human

as well as animal, is found both in the early and medieval

sources. In early Assam, we find one Nagarjuna whose name

is associated with the compilation of a medical work called

Yoga Satake. According to K.L. Baruah there are still certain

specific remedies, in the Kamarupi Ayurvedic

pharmacopoeia, which are associated with the name of

Nagarjuna. It is further believed that Nagarjuna was

contemporary of Ratnapala of the 11th century A.D. and

belonged to the Vajra-yana school. Moreover, Nagarjuna of

Assam was a different person from the Nagarjuna of the 2nd

century B.C. who is believed to have revived the Susruta-



Samhita (Choudhury, 1959: 403 ). In the ‘Subhankara-pataka’

grant of king Dharamapala, there is reference to a vaidya named

Prasthana Kalasa, who composed the grant. Like the present

terms bej and oja, the term vaidya stands for a professional class

of physicians. The Nowgong grant of the king Balavarman

mentions Bhisaja, a class of physicians (Barua, 1933:159).

The proverbial sayings, particularly the Dakar-Bachans

(aphorisms of Daka), furnish evidence to the fact that the study

of ayurveda was widely prevalent in Assam. The influence of

Assamese Medical works, known as nidana and other ayurvedic

works, particularly of Bhava-prakasha of the 11th century is

manifested in the Assamese proverbial sayings. These sayings

make us believe that even the common people were aware of

what was good for health and what was not. According to Hunter,

the professional people called vaidya or kaviraja “practise

medicine according to rules laid down in the Hindu religious

books, although they were ignorant about surgery. The medicines

used by them take the shape of large pills or boluses, containing

many ingredients possessing different and sometimes

antagonistic properties.” Hunter gives a long list of medicinal

herbs in his work A Statistical Account of Assam (Hunter,1879:

284). The  study of ayurveda or medicine in the Medieval period

is proved by the existence of manuscripts also. Gunabhiram

Barua points out that though the Sanskrit works on ayurveda

were not entirely rendered into Assamese, yet parts of them were

rendered into it. There are many manuscripts written in both

prose and verse, where names of different diseases along with

antidotes are found. The Assamese physicians known as bej,

which is a debased form of the term vaidya, used both medicine

and versified incantations or charms for the removal of diseases

and other evil spirits from the body of a man (Barua, 1875: 245).

In Assam, the bejali (the profession of physicians) is the

result of the people’s experience acquired from their day-to-day

contact with the herbs and knowledge acquired from the

Ayurveda. They apply these medicines prepared from local herbs.

The knowledge of these medicines or incantations traditionally



has been handed down from father to son, or mother to daughter

or from mother-in-law to daughter-in-law and so on

(Barua,1961:169). In treating diseases under the bejali system,

medicines and mantras are equally applied. Mantras were mostly

applied, as is the practice prevalent even now, to cure bodily

pain or pain caused by the bite of venomous insects, reptiles

and animals.

There are manuscript copies, written in Medieval Assam,

regarding treatment  of disease by the ayurvedic system and by

uttering incantations. There is a Sanskrit work written in

Assamese called Vaidya-Saroddhara by one Jagannatha  with

121 folios. This is a voluminous manuscript having detailed

discussions on ayurvedic treatment with particular reference to

Tridosa. Therefore, the treatise is believed to have dealt with

scientific ayurveda . The other manuscript works  on ayurveda

are Chikista-Samhita ( in Sanskrit) by Damodara, containing

19 folios and Vaidyavati (in Assamese) containing 29 folios.

There are works on indigenous medicine and incantation such

as Vyadhi-guchibar-katha and Chikista-mantra-tantradi which

deal in the symptoms of different kinds of tumour, carbuncle,

boils etc. and prescribe medicinal herbs for these diseases. The

works Jvarar Lakshan deals in the symptoms of fever as well

as prescribes medicine for it. The two works Sapar dharam

mantra and Sapekhowa-mantra contain incantations mainly for

curing snake-bites; the first one contains mantras for curing dog-

bite, stomach-ache and sprain etc. and gives medicine for cough

and rheumatism etc. There is a copy of manuscript called

Jvarjara mantra aru birajara mantra preserved in the library

of the Kamrup Anusandhan Samiti. The manuscript contains

mantras for curing fever and driving away the evil spirit called

bira. If one were to agree with Dr. P.C. Choudhury, it may be

said that in Assam, there was a worked out system of indigenous

medicines and it is not  difficult for a village physician known

as oja or bej to find out a herb from the neighbouring jungle to

cure a particular disease. The tradition is still alive in Assam

and the ayurvedic treatment known as asuric or bejali is very



popular even now in the villages. It is true that the surgery in the

strict sense was not known to the Assamese people, but if they

suffer from any boil or carbuncle, they can cure it by applying

medicine to it or by removing the pus with the help of a thorn

(Barua,1961:169).

The Koch and the Ahom kings patronised the study of

ayurveda in Assam. Under the Koch kings there were vaidyas

well-versed in the ayurvedic studies. From the Darrang

Rajvamsavali it is gathered that the physician of  the Koch king

was not only well versed in ayurveda, but also knew the

abhichara-mantras (mantras for doing harm to the others or

mantras of marana, uchatana etc.). The cook of the Koch king

was also acquainted with ayurveda. It is stated in the Darrang

Rajavamsavali, about the physician of the Koch king as follows

:

Ata pare Vaidyara charitra suniyoka /Jahara karane guchhe

roga soka //

Veda sastra jane vyadhi chinaya nisesa /Mahausadhi janaya bisesa //

Save vyadhi nasta kare ausadhara bale /Abhichara mantra bale,

mantra-yantra janaya sakale //

Sama ye Atharvaveda santi karma yata /Bhojanara hitahita

jananta samasta //

Save gunanvita sito parama pradhana /Yata pare vaidya ara

nahi ana ana //

( Translation : After this, please listen to the qualities of the

physician for whom there is neither disease nor sorrow in the

country. He is well versed  in the vedas and can diagnose all

sorts of diseases.  He knows the mahausadhis with all their

properties. He can cure all diseases by applying a medicine. He

also knows sama and atharvaveda and other rites and rituals.

He knows what food is good (for health) and what is bad. He is

adorned with all good qualities and is a physician  second to

none (Rajguru,1988:398).)



Occult Medicine: The Therapeutic use of Witchcraft

and Magic in Assam
Assam, particularly with its ancient name Kamarupa, is known

throughout India as the land of magic. The culture of witch-

craft and magic has existed in Assam since early times. In this

connection, it should be noted that, the names of Kamarupa and

Kamrupa-Kamakhya are invariably associated with mantras and

magic. It is believed that the tantrik Buddhists are mainly

responsible for the spread and development of the culture of

witch-craft and magic.

“It (Tantrikism) ultimately spread into Kamarupa and

established for itself a strong-hold in Kamakhya... The Kamarupa

kings, probably after Brahmapala, adopted tantrikism as their

tenant and as a result of this patronage Kamakhya soon became

a renowned centre of tantrik sacrifices, mysticism and sorcery”

( Barua, 1933: 158).

During the Medieval period the culture of the black art,

that is witch-craft, magic and potioning was carried on to a great

extent. In fact, the culture of witch-craft, magic and potioning

are still in vogue in Assam, particularly in places like Kamakhya,

Mayang, the southern portion of the district of Nowgaon and

the Cachar district. It is stated above that the physicians (Bej)

along with their knowledge of medicine, knew mantras, tantras

and the abhichara. Sometimes they applied both medicine and

mantra. To subdue a male person or to bring a woman under

one’s control or to put an end to the life of one’s enemy, the evil

practice, such as potioning, or the application of incantations,

or the application of both, are still in vogue in Assam. To do

mischief to one’s enemy, sometimes, the hair, nail or a piece of

cloth used by the person are taken away secretly and after being

incantated are buried under the earth. To find out a stolen property

or a culprit, the practices of bati-chalowa, or bachhani-chova

are still prevalent. These are performed with the help of

incantations. The other evil practices of doing mischief to the

health of a man are hera-dia and ban-mara. There are counter



systems of hera-dia, and ban-mara. ban-mara is believed to

comprise of injurious incantations  only. In the system of hera-

dia an effigy of the enemy is made and then along with the

utterance of incantations, kharikas (spits) are thrust into the body

of the effigy ( Lekharu, 1952:206). It is a well-known fact that

some bejas domesticate an evil spirit called bira with whose

help they can do harm to a man or even kill him in a supernatural

way.

The culture of tantra-mantra or magic was prevalent

among the tribal people as well. The remark made by F. Hamilton

in connection with the Chief of the Dimarua territory, deserves

mention here; he writes : “In fact, he is a Garo Chief and the

recent occupant is supposed to know many powerful incantations

by which he can kill his enemies or at least render them foolish.

On this account, he is very much respected and the Governor of

the province carefully avoids giving him any manner of offence”(

Hamilton, 1808: 31).

The Tantras, the Samhitas and the Yamalas are the main

sources of the Mantras and spells, with the help of which one

can perform miraculous feats. It has been said above that during

the last part of the early period many  such Tantras, Yamalas

have been composed in Assam. The Yogini Tantra is a remarkable

tantrik work. It mentions mantras called svapna-vati,

mriasanjibani, madhumati, padmavati and vasikarana. It also

states, how and when these incantations are to be meditated,

describing the supernatural feats one can perform with the help

of each of these mantras, after getting mastery over them (

Yoginitantra). There are a number of manuscripts dealing with

sorcery, magic and incantations. Of these works,

Kamaratnatantra, published by the Assam Govt. and edited by

H.C. Goswami, is noteworthy. This is a translation of the Sanskrit

Kamaratna Tantra by Goraksanath ; but the name of the

translator is not attached herewith unlike other manuscripts. The

manuscript describes how by uttering incantations and applying

other methods a man can be subdued, charmed, made hostile,

paralysed, killed, freed from evils, excited etc. It also prescribes



the methods to be adopted for the performance of the above

mentioned feats in the form of medicines, mantras and yantras

(talisman). Another manuscript called Mantra Aru Ausadh

(Mantras and Medicine) contains both mantras and medicines.

Some of the mantras of this manuscript are for effecting happy

relationship between husband and wife. The others are meant

for curing of fever, driving away of evil spirits and curing of the

biting of rabbis infected dogs. The second part of another

manuscript called Jvarjara Mantra Aru Birajara Mantra,

contains incantations to conduct Bira, an evil spirit ( Goswami,

1930:76).

It is true that as a result of the Vaisnavite movement the

culture of these evil practices came to be checked and obstructed

to a certain extent. That these evil practices were prevalent in

Assam even during the Vaisnavite movement can be known from

some of the works composed under Vaisnavite influence.

According the Katha-Guru-Charit, while Sankardeva was at

Dhuahat, there were two Buddhists who earned their livelihood

by magical feats. It is said that one of them, with the help of

incantations, made people suffer from fever and the other with

the help of the same cured people and thus received cloth, rice

etc( Lekhaeu, 1952:205). It is also stated that there was a

Buddhist monk under the protection of the Koch king, who being

enraged at the behaviour of Chillarai, brother of Naranarayana,

attempted to kill him (Chillarai) by administering Heera .

Reference to such an attempt to kill one Arjun Medhi, by the

application of Bisaban are found in the Guru-Lila of Ramrai

(Rajguru, 1988:406). A biographical work entitled Adicharit

confirms the existence of a book called Dhatu-Tamraksari,

popularly known as Kalpataru Sastra, in the  custody of

Moamarias of the Kalasamhati sect. According to this biography,

the book originally belong to the family of Sankardeva.

Aniruddha, the founder of the Moamaria sect, had stolen it. Of

course, the matter is a controversial subject. It was commonly

believed that Aniruddha could have performed many wonderful

feats with the help of the incantations and spells contained in



the book. When the Ahom king Sukhampha, alias Khora Raja,

came to know about the magical powers of Aniruddha, he invited

him to his court and asked him to show him some magical feats

for which he became famous in the country. The king,

accordingly, put some articles in an earthen pitcher without  the

knowledge of Aniruddha and then covering its mouth with a

cloth asked Aniruddha what it contained, living him the

indication that in case of a failure to give the correct answer, a

terrible punishment would be inflicted upon him. Aniruddha

uttered the Bijmantra and declared that it contained a cobra.

When the king’s men removed the cover, the audience found to

their utter surprise that it really contained a cobra. Then

Aniruddha pushed the serpent to death by touching the side of

the vessel. An interpretation is that the monastery established

by Aniruddha came to be known as Maya-mara satra as he killed

the serpent by his  magic power( Basu, 1949 :151).

The chronicles composed during the Ahom rule and the

contemporary Mogul sources supply evidence of the existence

of witch-craft and magic in Assam. There are references to

performing sorcery by the Ahom soldiers a day previous to the

battle. The way in which they perform the sorcery on the previous

day of the battle, has been described by the writer of the

Baharistan-i-Ghaybi.

“They send some magic objects floating down the river

towards the enemy’s side. If it floats down towards the enemy’s

side then they take it as a good omen. If it travels upstream out

of its own accord, they take it as a foreboding of something

against them and consider it as a sign of their defeat and they do

not go out to battle. In short, according to custom they built one

raft of plantain trees, which is a well-known fruit of India and

performed a puja, i.e. worship of devils, on it, in the following

manner. They sacrificed a black man, a dog, a cat, a pig, an ass,

a he-goat and a pigeon, all black. Their heads were collected

together  and placed on the raft with many ripe bananas, pan

(better-nut), chuwa (a canthophyllum squarro-gum), various

kinds of scents, rice paste coloured red and  yellow,  cotton



seeds, mustard seeds, mustard oil, ghee and sindur and  then the

raft was pushed adrift”( Bora, 1928,487).

When Ramsingha at the head of the Mogul army came

to invade Assam, he brought with him the Sikh Guru  Teg

Bahadur, and five Muslim Pirs to undo the effects of the Kamrupi

black art (Bhuyan, 1947:35). Another reputed Persian work

Alamgir-namah mentions the Assamese people as being highly

expert in witch-craft and magic. There is some exaggeration in

Alamgir-namah when it states that whoever from other parts of

Hindusthan comes to Assam, cannot return but has to live here

being befouled and charmed in this land (Sarma, 1951: 75)

From our sources it is known that the kings, the nobles

and the generals, in those days, took kavacha, i.e. an amulet or

a talisman. It was believed that if a soldier or a man  is armed

with such a kavacha he could not be easily killed by his enemies.

In the Darrang Rajvamsavali it is stated that, king Naranayana

and his brother Chillarai received such kavacha from their

teacher Brahmananda Sannyasi of Banaras (Darang

Rajvangshawali). Deoraja, one of the Ahom princes, it is said,

wore a very powerful yantra (talisman) on his arm. Lachit

Barphukan possed a Brahma-kavacha (Sadaramin, 1930:32).

Badan Barphukan also, it is said, had a very powerful talisman.

It is recorded in the Tungkhungia Buranji that, during the reigns

of Rajesvar Singha and Kamalesvar Singha, parties of Bengali

sorcerers visited the Ahom capital who earned money and

reputation by performing many magic feats ( Rajguru, 1988:

408).

Therapeutic Aspects of Mantra :

From time immemorial, mantras are being used for

therapy of diseases. It is difficult to explain the scientific basis

of the therapeutic aspects of mantras. Though a large number

of people till this date have a firm believe on  the functionality

of mantras for treatment of diseases, however there is no proof

of  its functionality  as a mode of therapy.

There are various types of opinion on the therapeutic

use of occult medicine or tantra, mantra.



The term mantra is a combination of two terms namely

man + trana. Man means to think or to meditate while trana

means liberation. So in terms of tantra, we can say, that the

Sakti which liberates through meditation is mantra ( Shah,

1987:110).

The whole mantra sastra is based upon the potentialities

of words or shabda. Five gross elements are the constituents of

both microcosm and cacrocosm, namely akasa, vayu, teja, apa

and prithvi. Their origination is stressed back to shabda, sparsa,

rupa, rasa and gandha respectively. In this order of creation,

akasa, the gross element, and shabda the essence of element

are considered as the most subtle elements. The subtlety of

shabda is considered to that extent, that it is viewed as brahman

or shabda brahman,  the source of creation” ( Shah, 1987:113).

As tree lies in a seeds, in the same way the power of

mantra lies potentially in a seed letter or bija mantra. As a tree

comes out from seed, likewise the whole mantra evolves from

seed letter. And being so, the seed letters are considered as Yoni,

source of creation. Different seed letters are prescribed for

different deities. The following are the  seed letters or bija

mantras ( Shah, 1987:115).

Classification of Mantras:

Mantras are classified by the practioners as per

their application. Some of these classes of mantras are

:

1. Seed of speech  (vag-bija) : Acquiring knowledge and

wisdom, mastery over words and power of speech.

2. The Seed-of-illusion (maya bija) or Seed-of-energy (Sakti

bija) : Conquest of the unmanifest, of the power of nature,

transgressing the laws of time and space.

3. The seed-of-existence or Seed-of-fortune (laksmi-bija) :

Gaining worldly wealth, power, beauty and glory.

4.The Seed-of-desire (kama-bija) : Gaining transcendent

knowledge and also pleasure, victory and royal power.



5.The Primordial-seed (adya-bija) or Seed-of-the-power-of time

(Kali-bija) : Gaining detachment power over death transcendent

knowledge.

There are certain reasons which are considered as the

cause of disease. One of them is the imbalance of hormonal

secretions of glands. Over secretions and under secretions both

create disorder in body-mind. Proper secretions depend upon

mental state of a person. When a person is not in a happy mood,

glands do not work properly. This improper way of working of

glands results in diseases. Mantra gives happiness to mind and

keeps mind silent. In the silent mind glands work without any

obstacles or disturbances and that way here, mantra works

indirectly as therapy.

The impact of mantra japa also can be seen on the brain

cells. Our brain is divided into two halves. The large brain and

the small brain. The small brain contains a portion known as

hypothalamus. In this area of the brain, cells of hunger, thirst

etc. are located. When a person is under tension he becomes

more excited which results in high blood pressure. It has been

worked out that constant repetition of mantra japa decreases

this excitement and also normalize the blood pressure.

Now the question arises that, how is mantra capable of

doing this job ? Mantra therapy is largely related with the process

of autosuggestion mentioned by Psychology, in which either

healer or a patient has to give a constant suggestion. Here, in

the mantra therapy, constant repetition of mantra or letters,

penetrates the conscious mind and the sound waves of mantra

enters into the subconscious mind. Our subconscious mind is

more powerful than conscious mind, and its impact also can be

seen on the body-mind. So the impact of positive state of

subconscious mind effects body-mind positively. This positivity

can be induced by mantra japa.

In the healing through mantra, by constant repetition of

mantra, sadhaka concentrates his mind on a mantra which

produce a state of tranquillity. This state of tranquillity can be

equated with the state of meditation. This state of meditation



works as therapy in two ways. Firstly, meditation makes man

aloof from the external mental tensions which are considered as

the root of diseases and  secondly, the state of meditation is a

result of concentrated mind. This cultivates the inner latent will

power or the power of resistance against diseases. Thus by

removing the mental tensions and by cultivating inner power,

meditation works as therapy. Mantra-japa is the easiest and the

best way for inducing such a state of meditation.

The healing through mantra is possible by two ways.

One is self healing while in second type of healing, healer heals

patient. In a diseased body, it is not always possible to do mantra.

In such a case, a mantra healer transfers his inner power into a

patient. Here letters of mantra works like channel through which

power travels. The permanence of the cure done by mantra,

depends upon the intensity of the inner power of a healer.

Besides this, Mantra therapy is also utilized for removing

poison from the body. Susruta has mentioned the process of

removing the poison by mantra in the kalpasthana of his

samhita. “A physician well versed in the mantras of

antivenomous potency should bind a ligature or a cord

consecrated with appropriate mantras which would arrest  further

spread of the poison. The mantras full of occult energy of perfect

truth and divine communion, disclosed by the Devarshis and

Brahmins of Yore, never fail to eliminate the poison from the

system, and hold their own even in the case of deadliest poisons”

( Shah, 1987:120).

In the Mantric therapy, there is nothing like a miracle or

humbug. It is just a way of cultivation of inner resistance power

against diseases and positively strengthening the will power in

the case of self-healing. While in the case of healer and patient,

a sadhaka who has realized the mantra, transfers his awakened

powers through the medium of mantra.

Various Mantras for Therapeutic Uses in Assam :



Since time immemorial, the people of Assam believed

in mantras and tantras. Following are the names of mantras for

different diseases :

1. Uxah xular mantra ( mantra for relieving pain while

breathing ).

2. Bisha xungar mantra (mantra for curing hairy

caterpillar bite).

3. Juye pora mantra (mantra for healing burn wounds).

4. Pixas kheda mantra (mantra to repel ghost).

5. Chakur rogar mantra (mantras to cure eye diseases).

6. Morar mantra (mantras for curing various syndromes)

The folk  healers of Assam identified different

syndromes or diseases. The bejas try to heal

syndromes or diseases with the help of mantras. The

following are the different syndromes or moars -

Arya mor, sanipatar mor, dhenutankar mor, bagh

mor, dhenuphinduya moar, khunda mor, perperiya

mor, uda mor, nipat mor, ukali mor, bati mor, heketi

mor (hiccough), xiramuri mor, jinjinia mor etc.

7. Chakur xular mantra (mantra for relieving pain in

the eyes).

8. Chakur kutar mantra (mantra for dark circles around

the eyes).

9. Xapar mantra (mantras for snake bites).

10. Xapar pani jara mantra (mantra to be chanted with

water for snake bites).

11. Xapar xil jara mantra (mantra using a special type

of stone for snake bites).

12. Gangothir mantra (mantras for healing painful

glands).

13. Galkatikar mantra (mantras to cure diseases of the

throat).

14. Narenga mantra (mantras for healing abscess in the

back bone).

15. Jwarar mantra (mantras to cure fever).

16. Sarbadhak mantra (mantras for all type of diseases).



17. Bhekulia jara mantra (mantra to cure asthma).

18. Mukh banga mantra (mantras for healing a disease

due to evil eyes).

19. Ubhuta mantra ( mantras to send back other mantras)

20. Piyah xirar mantra (mantras for curing pain in the

mammary gland of a child bearing woman).

21. Tej rakha mantra (mantras to stop bleeding).

22. Chelai khowa mantra (mantras to cure a centipede’s

bites).

23. Petar bihar mantra (mantras to heal stomach pain).

24. Ritu bandha mukali kara mantra (mantras to cure

dysmenorrhoea).

25. Balia kukure khowa mantra (mantras to cure dog

bites).

26. Sarbabyadhi bighatak mantra (mantras to cure all

types of diseases).

27. Mohini mantra (mantras to keep under hypnotic

spell).

28. Xuprasab mantra (mantras  for safe delivery)

                             (Goswami, 1986; 1-

35).



Magical Treatment in Mayong

Dr. Guneswar Deka

HOD, Political Science

Mayang Anchalik College

  Magic or sorcery or witchcraft has been existent from primitive

ages to the present. Specially, Kamrupa is known for its magic and Tantricism.

Raja-Mayong in Assam is specially known for the practice of magic. The

people have a strong belief that magic and its practice is prevalent in

Rajamayong. 100% of the respondents in the village comprising of 413

households responded positively in reply to the questionnaire asking whether

magic was prevalent in Rajamayong. In a recent survey on manuscripts it has

been recorded that there are more than four hundred manuscripts on magic in

the Rajamayong village itself. Apart from the existence of manuscripts there

are many active practitioners of magic in the village. The names of some of

them are Akan Nath, Sadananda Nath, Puspendra Nath, Kamal Chowdhuri,

Ramendra Nath, etc.

 Tantric beliefs and practices also prevailed in Mayong at one time.

The form of Tantric Budhism or Vajrayana came into existence in the seventh

century A.D. But the most essential of Kula Path Viz-Vama, Dakshina and

Kaula were developed between the fourth and ninth centuries. Tantrism

possibly was at its peak around 1000 A.D. and from that time on it’s richly

documented in written and non-written sources. The example of a great literary

creation of Tantrism in Assam was the Kalika Purana and Yogini Tantra.

Tantric Hinduism flourished in full-bloom from the 11th century A.D. Both

Hindu and Budhist Tantrism were practised in Assam in the medieval period.

In considering the gravity of the topic, this paper will discuss specially on the

magical treatment of Mayong with special reference to the folk medicine

plant of Basil.

Keywords- Magic, Trantricism, Folk Medicine, Basil.



Beliefs in Magic and Witchcraft in the Works of

Thomas Hardy

Rupanjoli Hazarika

Assistant Professor of English

Suren Das College, Hajo

E mail- rupanjolih@gmail.com

Since time indefinite beliefs in magic and witchcraft have been part

of human cultural lives. They are practiced with an instrumental purpose.

Thomas Hardy, a renowned Victorian novelist and poet, by his works has

enabled his readers to peep into the world of magic and witchcraft in order to

give a glimpse of his age and society. The folk of Wessex in his novels and

short stories shows definite interest in the world of magical beliefs and

practices.

My present paper is a humble attempt to highlight the beliefs in magic

and witchcraft in the works of Thomas Hardy.
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Preservation and Conservation of manuscripts in Folk medicines:

special reference to Mayang Area.

   Chandra Kanta Borah 

   Librarian, Mayang anchalik College

   Mrinal Sarmah

    Librarian G.K.B College

Since time immemorial nature has bestowed incredible boons on

making as its provides food shelter, medicine and animal as its provides food,

shelter, medicine and animal resources according to our needs. Folk or

traditional systems of medicines always played an imperative role in global

health care system. Folk or traditional medicines are still playing a vital role,

especially in rural areas though the demand of traditional medicine is increasing

worldwide and shall play a major role in the future as well. Folk medicine can



be explained as the diverse health practices and approaches, complied

knowledge, skills and practices related to animals, plants and mineral which

are related to the beliefs, spiritual remedies, manual practice procedures and

ancient indigenous experience that use to maintain health and comfort as well

as to cure diagnose or prevent illness. In Assam have very reach in traditional

or Folk medicines used in treatment of human disease. Folk medicines are

absolutely herbal collections by Ohjas/Bez/Kaviraj. Modern scientific word

they also called patent holder. From the pre-industrial era Assam and its

kingdom mayang people depend upon Tranta-Mantra and Folk medicines.

Mayang is the heart area for Tranta-Mantra.

In the mayang area, there are so many valuable Trantra-Mantra, Folk medicines

and Magic books in manuscripts form. Now a days the challenge for collection

management and conservation in the midst of educated society for future

generation. Folk medicine manuscripts constitute our most precious national

heritage as rare pieces of recorded knowledge. These manuscripts are the

powerful medium for preservation of our literary, linguistic, artistic and cultural

heritage. These are the only sources of the unknown and unknowable. So

every possible effort must be taken to save these treasures for the future

generation.  

       

Key words-  Folk or Traditional Medicines, Trantra-

Mantra, Manuscripts, cultural heritage, Preservation.
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A study on the perspective of trade market in Medicinal  plant

parts with special reference to Mayong

Niranjan Saikia

Guest Faculty,

Deptt. of Economics,

Dimoria College

Since time immemorial we Assamese believe in the healing power of

Mother nature.Mayong harbours a wide range of medicinal plants mostly used

in Ayurveda, Unani, Homeopathic and other alternative medicinal practices

such as household remedies, folk medicines, tantratherapy which have survived

through time.The time has to come to apply scientific approach to this practice

as the popularity of herbal remedies in escalating.Studies on herbal remedies

with respect to their efficacy, safety profile etc should be conducted with utmost

priority not only to the manufacturer but also by the fraternity of farmacy and

medicine.

The markets dealing with medicinal parts in Assam is a highly

disorganized and less studied sector.So far little idea have been generated on

the nature and quantumtrade in medicinal plant  parts. The demand , supply

and the price structures are unstable. Even today Assam lacks a total and

updated inventory on which particular plant parts are being traded in the market.

There are much controversy and confusion regarding the trade names and

scientific names of the items in trade. Moreover there exists practices of

adulterations and also of selling totally different items as inferior substitution.

Key words:  Medicinal,  plants , Herbal, Trade
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A literature review on Practice of folk medicine

among different tribes of Assam.

Dr. Muzahidul Ahmed

Asst. Professor.

Dept. of Economics

           Juria College, Nagaon, Assam.

Modern health care system has influenced almost all the sections of

the society all over the world. Different concepts of health care and illness

treatment behavior varies in different culture community and sects of tribes

due to different traditional beliefs and settings, social and cultural practices.

Traditional folk medicines are prevailing among the villagers in Assam as a

primary health care. It is not only source of nursing health but also an important

part of religion and culture. These medicines play an important role in

determining the perception of health and medicinal treatment and choice of

their system of medicine. They prefer folk medicine and respect folk healers

not only due to their economic backwardness but due to cultural belief. The

medicines which are used in folk of villages are for curing viral diseases,

kidney ailments, afterbirth health care of mother, cold, pneumonia, fever,

jaundice, diabetes, beauty car, infant baby care etc. This paper aims at reviewing

literature of different published papers in quality research journals to examine

the tradition of the use of folk medicine among different tribes of Assam.

Key words: Folk medicines, Plant medicines, Ichthyofauna, Karbi,

tribes, Assam, Nihu kachingtung, traditional health-care

practices.
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Herbal Medicinal Treatment in Mayang : A case study.

        Robin Kumar Kalita

        HOD,Department of Economics

        Mayang  Anchalik College

Inspite of advancement of modern medical science, herbal (folk)

medicines have been being practiced to cure diseases in villages of Assam.

Mayang, the land of “Tantrism and Black Magic” is  located in the western

part of the district Morigaon in Assam where herbal medicines have been

being increasingly used since time immemorial. Diseases like Jaundice,

stomach pain, dysentery (Kawaimuri in Assamese), hydrophobia, waist pain,

piles, bleeding of women, broken bone are treated through the use of herbal

medicines which are being made from  the medicinal plants available in the

garden and forest of Assam. Persons practised these types of treatment are

well known as Bej or Oja which are found in Mayang. To investigate these

types of practices the researcher has approached a lady Bej of the village

Hatimuria of Mayang known as Hemanti Deka aged 52 years (apprx) who

has been performing human services with herbal medicines from the last decade

of the last century. The objective of this research is to bring out the hidden

potential of herbal medicines in curing the chronic diseases of suffered people.

Since Assam is full of flora and funna as well as water bodies, it has been very

easy to manufacture herbal medicines. They are less costly as compared to

modern medicines and useful. People from different places of different ages

have been benefitted from this type of medicines. The proposed research will

be completed by collecting primary data through direct personal interview

method. This investigation will be significant and valuable since not much

study has been done in this regard till now.

Keywords- Herbal Medicines, Tantra, Bej, Piles.
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Use of Folk Medicine for Healing and Eating :

 A case study  

         Parag Jyoti Mahanta, Asst. professor 

              Dept. of Economics, Morigaon College

              Dr. Kalyan Das, Asst. Professor , 

              Dept. of Education, Morigaon College 

     Folk medicines or traditional medicines are extensively used as common

food in several communities of Assam as well as north east India.Folk medicine

is also one of the popular terms of traditional knowledge  in our society . The

indigenous or traditional knowledge consists of a vast array of knowledge

regarding the uses of locally available food materials for health purpose.

According to WHO about 80% of the world population depends on traditional

medicine for their primary health care. Traditional knowledge is based on the

practical experience of the common people. In tribal society , till today, folk

medicine and folk treatment  are playing significant role in preventing and

curing diseases. Generally, folk medicines are used in injury healing, skin

disease, fever, arthritis , headache , diarrhea etc. In this paper , an attempt has

been made to focus on traditional use of different herbs and food materials as

folk medicine in tribal society. The present study will also discuss how to

develope the knowledge of folk medicines by sustainable uses. 

Key words : Folk medicine, Traditional knowledge , Tribal

society , Primary health care .
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Magic and Religion: Its impact on Society

Dr. Karabi Goswami

Assistant Professor

Department of Philosophy

Narangi Anchalik Mahavidyalaya



Religion comes out of life and can never be divorced from it. It is a

system of lived experience. Religion and Magic have a common rootin man’s

experience of the mysterious forces of the world.Regarding the origin of

religion there are two theories: Anthropological and Psychological theory.

Magic, Mana and Taboo are regarded as the origin of religion, which are

included within Anthropological theory of the origin of

religion.Supernaturalism provides a raw material common to both Religion

and Magic. But in the course of human evolution, they revealed their mutual

incompatibility even to the extent of active hostility, and paradoxically also

revealed their common origin. Man in his onward march has ever directed to

new values, adjusted to new situations, still primitive man lives in us. That is

why though today magic is considered as a science, simultaneously the

primitive belief of magic, mana and taboo prevails in our society. For the

development of society the historical and anthropological aspects cannot be

ignored. This paper is based on secondary data focuses on philosophical

analysis of religion and magic and its impact on society.

Key Words:Religion, magic , mana , taboo, scienceand society.
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Myth, Magic, Materiality: Culture of the people around Pobitora

Wildlife Sactuary

      Anamika Mahanta

     Ph.D Research Scholar

     Dept. of Folklore Research

     Gauhati University

Early mankind has its existence in the present day only by myths which

are still prevalent and believed in the society and that connects us to the

psychology and sociology of the past. Many of the myth associated with the



conduct of the social life can be traced back to the injunctions having a religious

bearing. Magic and superstations are two of the crucial elements that had

shaped the thought process of the traditional societies. And these thought

processes have very well blended with the real or daily lives of the people.

In this paper I shall try to discuss how the life the people around

Pobitora Wildlife Sanctuary and specially taking instances from the famous

magic hub Mayong and how it is greatly affected by the prevalent practices of

magic or “tantra-mantra”, make belief in the mythology related to the place

and their significance in the lives of these people.  Through this paper I shall

explicate some of the myth, narratives related to community’s collective

memories and magic that these indigenous people have been using for the

welfare of the community. The blending of real and the unreal is undoubtedly

a mystifying scenario in this place but this ambiguous ways of life has given

way to a very unique culture to the traditional society which should be conserve

as well as documented.

Key words: Mayong, Myth, Narratives, Belief, Magic, Community,

Conservation
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Magic and Children’s Literature: A Study of its

Manifestations in Burhi Air Sadhu

Piklee Buragohain

Assistant Professor

Department of English

Nowgong Girls’ College

Nagaon, Assam.

Children’s literature has always played an integral part in shaping the

tender minds by presenting simple yet transparent and colourful images. Apart

from transmitting cultural heritage, imparting didactic lessons and enhancing

language skills, children’s literature boosts imagination and creativity through

the use of various elements like personified animals and objects, adequate use

of the supernatural and magic. The use of magic enables the child to imagine



and foster creativity. Set in the backdrop of magic, fantasy and desires, the

tales in Burhi Air Sadhu have transgressed the limitations of time, space and

age. The two tales that shall be analysed in the current research are from

Burhi Air Sadhu: Silonir jiyekor Sadhu and Tejimola. The researcher shall

attempt to make an analytical study of the use of magic in the tales under

purview from the perspective of children’s literature.

Keywords: Children’s literature, magic, imagination
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A Study on Some Aspects of Folk Medicinal Practices of Tiwa

People of Morigaon District

Ajit Konwar,

Assistant Professor of English

Dr. Chandan Sharma

Assistant Professor of Economics

Morigaon College

Pranjal Hazarika

Assistant Professor of English

Charaibahi College

This paper is an attempt to focus on some of the significant aspects of

folk medicinal practices among the Tiwa people of Morigaon district of Assam.

Folk medicinal treatment of diseases is common among all folks before the

advent of modern medical and health systems. The Tiwa people used various

types of herbs, roots, leaves, climbers, flowers for health care and medical

care. They rely on the materials, which are locally available. They get relieved

of pains and suffering from different types of diseases.  The locally available



herbs, leaves of tree, fruits, roots, jiggery etc even the liquor (both pokka mod

and rice-beer) are used as medicines for treatment of diseases.  Even today, a

substantial amount of Tiwa population has reliance on such practices of folk

medicines. This practice of folk medicines is not confined to the treatment of

human beings only; it is extended to the treatment of diseases of domestic

animals. The main objective of this paper is to study on the folk medicinal

practices of Tiwa people of Morigaon district of Assam and to know the wisdom

behind such treatments of diseases and its utility in modern time.

Keywords: Tiwa people, Folk medicinal practices, health care, utility.
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Magic and Tantrism in the Religious beliefs of the History of

Early Kamrupa    

      

        Jonali Talukdar

        Assistant professor

        Dept. of History

        Narangi Anchalik Mahavidyalaya.

        Guwahati.

The historical evidence provide us information about different religions

practices and beliefs. The original roots of religion is some kind of imagination

, superstitions, methods and techniques etc. later which become a path to

liberation that is characterized by both knowledge and freedom . Hinduism

and Buddhism both this religions influenced by Tantrism a myths and cult of

non-Aryans people . The early traditional History of Kamrup was full of

practices of magic and  Tantrism cult . Tantrism is a magical ritual  techniques

,texts, theory , methods, instruments in the Early religous beliefs of Kamrupa

which was a treasures of historical and cultural development of Kamrupa

History .The socio political and religious life of Early Kamrupa was mostly

influenced by the ideas of magic and tantrik ideas . Later vedic religious customs

also assimilate with the non Aryan rules and faith . Saivism and Saktism

developed and got popularity in early times . In Saktiism Devi was worshipped



with tantrik rites . The magic and tantrik rites led a set of techniques with a

strong focus on rituals and meditation . The paper is an attempt to explore the 

traditional ideas of magic and  rites of Tantrism towards the development of

religious Cultural History of Kamrup with a tremendous impact .

Historical analytical methods is followed. 

Key words : Magic , Tantrism , Culture and religion .
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The prospect of the Herbal Medicinal Practices in Mayang of

Assam

Mr. Pulen Rahang

Principal, Minerva Academy

It is an establish fact that in all human brings of the world, no matter how

small or technologically primitive, these exists a body or traditional knowledge,

beliefs and practices towards the treatment or healing of their deseases. Mayang

has been surrounded with a mith of black magic but what the world does not

know is the traditional practices of using herbs to treat illness among the local

people. It is a part of the culture and religious practices of the people of Mayang.

My paper is an attempt to explore how these practices are entergrated

in the daily life of the local people of Mayang which are used for caring viral

desaeses , kdney problems, fever, high sugar in blood (diabets) bone fracture

can n’t concive many and other illness.

Keywords : establishd, human brings, technologically primitive

tradiotinal knowledge, treatment, heling, mith, black magic, explore

intergrated.
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A STUDY ON BEJ, KABIRAJ AND THEIR ETHNIC

TREATMENT IN THE TIWA TRIBE OF MAKARIA VILLAGE,

MORIGAON DISTRICT (ASSAM)

             Parishmita Kakati

             C/O Tarun Kakati

 Pub Kalita Gaon, Kalabari

    Dist. Biswanath ,Assam

‘Bej’ and ‘Kabiraj’ are the persons associated with the use of

ethnomedicine or folk medicine and the traditional healing processes based

on indigenous cultural beliefs and practices which cannot be obtained from

the concept of modern medicinal treatment. The Tiwa people of Makaria village

of Morigaon district (Assam) like to prefer ethnic treatment or traditional

healing processes as the basic level of treatment. Two types of ethnic treatments

are found among the village people. One is an oral treatment and the other one

is herbal treatment. The oral

traditional healers are known as ‘Bej’ whereas the herbal ones are known as

‘Kabiraj’. This paper tries to emphasize the common diseases suffered by the

villagers and the traditional healing processes associated with them.

Key-words: Bej, Kabiraj, Ethnomedicine, ethnic treatment or traditional

healing process, Tiwa tribe of Makaria village.
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A study on Traditional Healing Practice and Folk Medicines used

by Tiwa Community of Morigaon District, Morigaon (Assam),

India

       Dr. Abdul Quium Osmani

   Deptt. of Zoology, Morigaon College,

         Morigaon ,Assam, India.

     Dr. Nilima Thakuria



            Deptt. of Philosophy, Rangsina College,

                                West Karbi Anglong, Assam, India

Assam has rich traditional of herbal medicines used in the treatment

of various ailments. The primary objective of this study is to present a database

on indigenous knowledge on medicinal plants among the Tiwa Community of

Morigaon District. A survey on folk medicinal plants and folk healers of Tiwa

tribe was conducted in few different places of Morigaon District of Assam

and these were carried out during the period of 2018 to 2019. All information

was collected based on interview and field studies with local healers within

the community. The local medicine men and women have sufficient knowledge

on plant animal based folk medicine, i.e. ethnomedicine. In the present study,

it has been found that about 19 species of plants have been used traditionally

by the people of the study area. It is concluded that even though modern system

of medicine is available, many people in the studied area still continue to

depend on medicinal plants for the treatment of different types of diseases.

Key words: Ethnomedicine, Medicinal plant, Traditional Healers,

Indigenous knowledge etc.
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Medicinal and Nutritional Benefits of Pudina of Mint

Hari Narayan Deka,

Asstt. Professor,

Charaibahi College

 Mint or Pudina is mostly used as a chutney which adds flavour to our

food. Since olden times mint or Pudina has also been used as medicinal plant.

Different types of mint plants offer a range of antioxidant qualities and potential

health benefits. Use of fresh mint helps a person in reducing his /her sodium

and sugar intake. It also helps in managing gastrointestinal problems and

allergies, also in soothing common cold symptoms. It is used in different



delicious foods and recipes. Pudina or mint has good nutritional values with

good amount of calories, protein, carbohydrates, fiber, potassium, magnesium,

calcium, phosphorus, vitamin, iron etc. Mint ointments or supplements provide

most of their benefits. Here attempt has been made to explain the possible

health benefits of Pudina or Mint which is available not only in this Mayong

region but in the whole world.

Keywords : Medicinal Benefits, Mint or Pudina, Nutritional values
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The problem and prospect of the Ethno-Botanical plants and

herbs used by the Tribal people of Morigaon District as a

Folk-Medicine.

Mr. Samir Kumar Nath

Assistant Professor,

Department of English

Mayang Anchalik College

A large number of people around the world rely on traditional

medicines for their primary health care requirements. In accordance with this

global utilization of medicinal plants the tribal people of Morigaon district

also take the primary health care with the help of traditional medicines. This

paper focuses on the sustainable use and conservation of medicinal plants. An

ethno-botanical study has been carried out in Morigaon District to find out the



sustainable use and conservation of medicinal plants and  herbs. A major portion

of Morigaon District is occupied by the Tribal community and the use of these

medicinal plants are linked with some of their cultural rituals.  But due to the

ignorance of sustainable use these plants are pushed into an endangered

position. These products are disappearing at a high speed. Through this paper

an emphasis is done on the conservation strategies (e.g. In-Situ and Ex-Situ

conservation and cultivation practices) and resource management (e.g.

Scientific agricultural practices and sustainable use solutions). The botanical

approaches like tissue culture, micro propagation, synthetic seed technology

and molecular market based approaches will be recommended to preserve

and improve this medicinal plants.

Key words: medicinal plants, herbs, Morigaon, sustainable use, conservation,

resource, management.
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MAGICLORE IN MAYONG - A BIBLIOGRAPHIC STUDY

Miss Juri Devi, Librarian

Pratiksha Institue of Pharmaceutical Science

Panikhaiti, Guwahati

 Magiclore is the interest in practical uses of science came first through

Superstitions and Magic. Every society has its own heritage of science stored

in its traditional wisdom. Although this traditional wisdom appears to be

nothing more than mere magic and superstitions, it forms the basis of later

development. Mayong, the famous land for Black magic located in the western

most part of Morigaon District is highly endowed with the elements of

magiclore. The study of magiclore depicts a sketch of the comprising elements

of the greater Assamese culture and tradition. It helps to understand the entire

community on an inductive perception. Magic lore as a part of greater Assamese

culture does have immense significance on socio-cultural life of the people of

the community. The study of magiclore is as mysterious as the magic of Mayong

itself. Magic of Mayong is by no means a narrower concept that someone may



undermine easily. But still, a very limited documentation illuminating this

topic has been experienced or deciphered so far.

In this paper, it has been attempted to make a bibliographic assessment

of all works and literature done on magiclore of Mayong including both from

published and unpublished sources.

Key Words: Magiclore, Bibliograpic, documentation.
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STUDY ON SCIENCE, MAGIC AND CULTURE

Dr. Tripty Devi

Scientific interest in magic has been aroused by two articles that have

recently appeared in Nature Reviews Neuroscience and Trends in Cognitive

Science(Kuhn et al., 2008; Macknik et al., 2008), and which have led to

extensive publicity in both popular science journals and the media more

generally (e.g. Callaway, 2009; Fahey, 2009; Kim & Shams, 2009; Lehrer,

2009; Martinez-Conde & Macknik, 2008; Mitchum, 2009; Powell, 2008;

Sanders, 2009). Given this recent publicity, and the fact that it seems to be

leading to new scientific interest, this may be an opportune moment to consider

the topic from a wider perspective. This article argues that a science of magic,

in any meaningful sense, is a misguided idea. It seeks to provide a more

informed view of the relationship between science and magic, and suggests a

more appropriate way forward. Recent articles calling for a scientific study of

magic have been the subject of widespread interest. This article considers the

topic from a broader perspective, and argues that to engage in a science of

magic, in any meaningful sense, is misguided. It argues that those who have



called for a scientific theory of magic have failed to explain either how or why

such a theory might be constructed, that a shift of focus to a neuroscience of

magic’s simply unwarranted, and that a science of magic is itself an inherently

unsound idea. It seeks to provide a more informed view of the relationship

between science and magic, and suggests a more appropriate way forward for

scientists.

Keywords- Science, magic and culture etc
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The Practice of Witchcraft and Folk Belief: The Case of  Mayong

Anup Dutta Baruah

Assistant Professor

Department of English

Dimoria College, Khetri

A number of supernatural stories are associated with a small town,

rather a village, in Morigaon district in Assam. Mayong (GPS Coordinates:

26°152 31.873 N 92°022 26.853 E), is located adjacent to the Pabitara Wildlife

sanctuary is more famous for its magic than the sanctuary itself. Mayong is

often regarded as the cradle of black magic, occult and witchcraft. According

to folk belief, it exists since the time of Narakasur, Ghototkach, amd Rishi

Ka[yapa. The practice of witchcraft includes treatment of diseases, pain,

infertility etc. It can also alter the mind of a person and is used to solve domestic

problems. The traditional witch doctors (known as Bez in Assamese) also

claim that they can even turn a court verdict in the client’s favour. This

widespread folk belief and the practice of witchcraft make Mayong the ‘land

of black magic and witchcraft’. The practitioners of witchcraft and black magic

claim that the basis and source of their knowledge is a number of manuscripts

of the past including the Kalikapurana and the Yogini Tantra.

This paper is an attempt to understand the extent of folk belief and the social

status of the people who are the clients of the bezs. It will also try to understand

the future prospects of this art and its struggle to survive in this age of



technological advancement.

Key words: Mayong, belief, witchcraft, Black Magic, Bez, Kalikapurana,

Yogini Tantra.
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The tradition of  “Bati Chalon” and “Bat chalon” in Mayong

Lakshman Nath

Asstt. Teacher

Mayong Secondary School

Mayong is located in the western most part of  Morigaon district in

Assam. It is a land of Black Magic (Mantra).  Magic is used to control super-

natural power. In modern time, the people of Mayong still have a close relation

with the practice of  Magic. Among various practices of Magic “ Bati Chalon”

(Bowl throwing) and “Bat Chalon” ( Stick throwing)are also present in

Mayong. Both are traditional practices in order to detect evil people, to dig out

medicine under ground and catch thief. The Bez, who is expert to this activity

uses his Magic to a person who is Libra Zodiac by born. Then the person with

the help of  magical power try to find out the evil person, dig out medicine

under ground and catch thief. If he is unable to do that, he returns to the Bez. In

my paper the process of “Bati Chalon” and “Bat chalon” will be explored and

presented.

Keywords : Bati Chalon, Bat Chalon, Bez, Morigaon, Black

Magic, Mantra.
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Practice of  Folk Medicine (Herbal Medicine) in indegenous societies of

Mayong.

Manjusha Kalita

Asstt. Teacher



Minerva Acamedy

The Practices of folk medicine (herbal medicine) in every societies

are prevalent . All known human socities have their own standard wage of

doing things. When it comes to india, these traditions are very much prevalent.

Mayong, a place which is famous or imfamous for its use of magic, is in the

forefrnot in practices of folk medicine. It is not only used for primary health

care but is also an integral part  of Mayong’s cultural and religious set up. My

Presentation is on the use of these indegenous  folk medicine, focusing on

traditional  uses of herbs.
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Prospects of Traditional Medicinal Plants in Northeast:

A  brief study

Sri Himangshu Sarma,

 Dimoria college, Khetri

Despite recent scientific advancement and globalization, the

system of traditional medicine and alternative medicine is considered as

a primary health care modality in the resource –constrained health care

settings. Herbal medicinal system has been postulated and established

through empirical observation and trial and error experiments since time

immemorial to maintain good health and alleviate ailments and diseases..

Earlier, the importance of traditional medicinal plants and phytotherapy

have often been disregarded and undervalued. Presently, revitalization

and renewed interest on traditional medicinal plants has been observed

among the public and scientific community. The North-eastern India of

the country is very rich in medicinal plants resource. The natural

environment favour to grow ample species of valuable plants. On the

other hand, folk practices of the region are also highly countable and the

flora of this area is among the richest of the country. Majority of valuable

medicinal plants are gradually facing danger for its survival and many



of which have already been destroyed even without having the scientific

uses.

Keywords: Traditional medicine, herbal folk practices, flora,
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Prospects of Magical and Herbal Medical Practices for the Enrichment

of the Economy of Mayong

Dr Minakshi Bayan Borah

Miss Pallabi Basumatary

Dimoria College

Khetri, Kamrup (M), Assam

“Health is Wealth.” Health is a yardstick of one’s wellbeing. It is a

holistic process related to the overall growth and development of the nation.

Good health which enriches the productivity of people is essential for the

development of an economy. Governments of every country invest a large

chunk of their GDP every year in the development of  the health sector. From

ancient times, India is known for its different medicine systems like Ayurveda,

Yoga, Unani, Naturopathy, Homeopathy etc. In fact, some of the well-known

treatises on traditional medical practices were written in India. The very name

“Ayurveda” is derived from the Yajur Veda, one of the four Vedas written in

India. Similarly, the people of Assam are also traditionally habituated to the

use of different types of medicinal  practices. Mayong which is situated in the

Morigaon district of Assam, is historically renowned for its magical and herbal

medical practices. Many people from different corners of the country, have

come to Mayong for curing various health-related problems. But it is often

noticed among the “bez” (shaman) that they consider this skill of healing, not

as a profession, but as a “vidya” (knowledge) which they have gained from

their forefathers. Moreover, factors like fear and misunderstanding and a lack

of scientific research, has motivated people away from this practice. Thus, the

paper tries to understand the prospects of magical and herbal medical practices

in Mayong area, for the enrichment of the local economy.



Keywords: Health, Ayurveda, Shaman, “Vidya”, Mayong, economy,

herbal medical practices.
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Atharvaveda is the Origin & Source of Magic and folk medicinal

practices:

Subhasini Singha

Asstt. Prof.

Deptt of Sanaskrit

GKB College

Satam Jeevam Sharado vardhamanah shatam hemantan

shatamutabasantan. Shatam ta indro agnih sabita brihaspatih shatayusha

habiharshamenam” (Atgravaveda)

Atharva Veda is a remarkable Veda among the four Vedas. It possesses

a special pecularity among the Vedas for its own speciality.

Ancient name of this very Veda i.e. Atharvaveda is ‘Atharvangiras.’

Generally, Atharvagisas means white and black magic. The word Atharvas

means those magics (Sukla Jadu); on the otherhand, ‘ Angiras’ carries those

magic’s which are actually unbeneficial, attacking and harmfull.That’s why it

is known as the Atharvaveda.

Atharvaveda includes the knowledge of the science of life

(Ayurvignyan) which is called Ayurveda also. Therefore, in indian history of

medicine & herbal medicine the place of the Atharvaveda is very important.

Besides, ‘Baishjya Suktani’ aslp remain in the content of the

Atharvaveda. Such types of hymns (Suktani) deals with the mantras, which

are used in the treatment of various diseases as well as practices of folk medicine

and miraculous behaviour etc. Moreover, in the Atharvedas, there are sp may

mantras which are chanted in hypnotizing anyone(male or femle) as interest

is called Vashikoron mantra”.

After all. the impact of magic and folk medicinal practices were highly

focused in the vedic period. It is proved throghut the Atharvaveda.

Keywords: Contents of the Atharvaveda, while and black magic , folk

medicine, Herbal medicine an Hypnotize- mantra.



PRESENT STATUS OF BLACK MAGIC IN MAYONG : AN

ASSESSMENT

Dr. Ashique Elahi

Dept. of Economics

Dr. T.K. Goswami

Dept. of English

Batadraba SSS College

Nagaon, Assam.

Mayong is a land of black magic. The name itself reflects that it is a

land of ‘illusion’. The Mayong has been derived from Sanskrit word ‘Maya’.

Kali Sadhana, Bhut, Pret etc words create thunders, thrills and fears. Nobody

in present generation accept the acquisition of black magic knowledge, but

still people feel that many of them know it. The place is famous for ‘Uran

Mantra’ and ‘Luki Mantra’. But at present, we find the impact of science and

technology and medical science and magicians or the magic of Mayong are

becoming non important in the eyes of the new generation.

Keywords : Black magic, ‘Maya’, ‘Uran Mantra’, ‘Luki Mantra’.
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Role of Mantras in Prevailing Society and its effectiveness

Shampa Dey Paul

Minerva Academy

Through there are numerous  mantras to attaract people or to dominant

people but inspite  of those only few mantras are to be discussed. In my

presentation I will discuss elaborately. Presently, I would likee to tell that this

mantras are enlightening power to the Society. In this process only  house

hold products and spiritual words are used.

Keywords : Mantras, Enlightening, House hold products and spiritual

words.
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The Practice of Moch Marnu in Nepali Society of Mayang Area



Ranjan Timsina

                                                         Assistant Professor

                                          Mayang Anchalik College

The Nepalis of Assam are very much resourceful as far as folk

medicinal treatment of diseases is concerned. It may be either in form of

chanting mantras or edible herbal medicines. They have various processes of

treatment of most of the diseases and also have much faith in such practices.

The traditional physician is popular as Dhami among Nepali folks. The practice

of Moch Marnu is a much believed and followed in Nepali society. It is the

treatment of infertility among women after miscarriage of child during

pregnancy. People believe that after miscarriage or after giving birth to a dead

baby, some women loses the capacity of reproduction and it may be cured

through the process of Moch Marnu. An expert Dhami treats such patient with

mantras and edible medicines. Though in few numbers, most of the Nepalis

residing in Mayang area have faith in this practice and they have found positive

results from this.

Modern medical science also believe that after miscarriage, women

may suffer some kind of blockage in their reproductive system and it may be

cured through some treatment. So, if some proper study is carried out, the

traditional way of treatment also may be proved scientifically.

Key Words: Moch Marnu, disease, treatment, Nepalis, Mayang, women,

practice, traditional
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A Study on Occult Medicinal Practices in Mayong, Assam

Dr. Utpal Nath

Asstt. Professor

Department of Economics

Mayang Anchalik College

There exsits mainly two varieties of folk healing practices in all

over the world- 1. Natural or Rational or Herbal healing and 2. Mgico- Religious

healing. Many scholars also used the term “ Empirical Medicine to describe

the first variety and the term “ Occult Medicine to describe” the second variety

of folk medicinal practices. The first represents one of man’s earliest reactions

to the herbs, plans, minerals and animal substances and the second attempts to

use charms, words and holly actions to cure disease. It has been found that the

two types of traditional healing methods still have been in continuance in

villages of India and thus among the villagers in Mayong, Assa, also. If any

illness comes to any patients, at first, the healers are always eager to know the

cause of the illness, whether it is due to natural or supernatural agencies.

Once the super natural cause is found out, they generaly opt for magical ways,

rituals, secrifices etc. to cure the illness and if they find that the illness is due

to natural agencies, they generaly take the help of herbal medicines to treat it.

Leaving the hearbal medicinal treatment apart, and attempt will be made in

this paper to explore and documents some aspects of the magico religious

healing (occult medicinal practices),  that have been still in continuence in

Mayong. The people of  Mayong follow different sorts of magico religious

healing techniques to treat their diseases. Among them, propitiation of Gods

and Goddess, exorcism, use of magic, charms and amulets etc. are the  main,

the beliefs and practices of which are still widely prevalent.

Keywords : Occult medicine, Empirical medicine, Magic, charms,

amulats etc.
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˜±˚˛„√√1 ¬ÛÈ¬ˆ”¬ø˜1 ’±Ò±1Ó¬ ˜La ø‰¬øfl¡»¸±

Î¬0 1n∏Ì˜øÚ ¬ı1± Ù≈¬fl¡Ú
˜Ú±ø˘Â√± È≈¬˜≈—

õ∂¬ıMê√±, ‰¬f¬Û≈1 ˜˝√√±ø¬ı√…±˘˚˛

˜±˚˛— ˝√√í˘ ˜±˚˛— ø¬ı√…±1 ¤øÈ¬ ˚±≈√fl¡1œ ø˙À1±Ú±˜º ˜±˚˛„√√1 ¬ı≈fl≈¡ÀÓ¬  Œ‡±ø√Ó¬
∆˝√√ ’±ÀÂ√ ’Ê√¶⁄ ¸˜À˚˛ ·1fl¡± ’¸—‡… ø¬ıù´±¸ - ¸—˙˚˛ ˚±≈√ ’±1n∏ ˜±˚˛±1 ¸±é¬œº ˜±˚˛—
õ∂ø¸X ˜±˚˛± ø¬ı√…± Ó¬Ô± ˜La ø¬ı√…±1 ¬ı±À¬ıº øfl¡c ¤˝◊√√ ˜±˚˛± ¬ı± ˜La1 ø¬ı¯∏À˚˛ Ê√±øÚ¬ıÕ˘
¤˝◊√√ Œˆ¬ÃÀ·±ø˘fl¡ ‡GÓ¬ ’ªø¶öÓ¬ Ê√Ú¬ı¸øÓ¬1 ∆¸ÀÓ¬ Œ˚±·±À˚± Ó¬Ô± ˜Ó¬ ¸—¢∂˝√√1
õ∂À˚˛±Ê√Úº ˜La øfl¡ ¬ı≈ø˘ fl“¡›ÀÓ¬˝◊√√ Œ¬Û±ÚÀÓ¬ ˜ÚÕ˘ ’±À˝√√ Ê√1±-Ù≈¬fl¡± Ê√±ƒ˚˛ ø¬ı¯∏˚˛¸˜”˝√√º
¤˝◊√√ Ê√1±-Ù≈¬fl¡± fl≈¡-¸≈ ’±ø√ øˆ¬iß Ò1Ì1 ˝√√í¬ı ¬Û±À1º Ó¬≈¬Ûø1 ›Ê√± ¶§1+¬Û ¬ı…øMê√À˚˛
Œ1±·œ1 Œ1±· øÚ1±˜˚˛1 Œ˝√√Ó≈¬ , ∆√¬ı…˙øMê√1 ¡Z±1± ’øˆ¬˙±ø¬ÛÓ¬ Œ˝√√±ª± Œ˘±fl¡fl¡ ¬Ûø1S±Ú
ø√¬ı1 Œ˝√√Ó≈¬, ’¸» ¬ı…øMê√¬1 ˜ÀÚ±¬ı±=±1 ¡Z±1± ’¸≈ø¬ıÒ±Ó¬ ¬Ûø1 Ê√œªÚÓ¬ ≈√Àˆ«¬±· ˆ”¬ø·¬ı
˘·œ ˛̊±Ó¬ ¬Ûø1À˘ ∆¬ı√… Ó¬Ô± ›Ê√±1 Œ˚±À·ø√ ¬Ûø1S±Ì ˘±ˆ¬ fl¡ø1¬ı ¬Û±À±º ¬ıU ¸˜ ˛̊ Òø1
˚ÀÔ©Ü ¸±ÒÚ±1 Œ˚±À·ø√ ˘±ˆ¬ fl¡1± ˙øMê√1 Ê√ø1˚˛ÀÓ¬ ˘Ê√± ¸fl¡À˘ ¸˜±Ê√ Ó¬Ô±
Ê√Ú¸±Ò±1Ì1 ¬ı±À¬ı ¤˝◊√√ ˜La1 õ∂À˚˛±· fl¡À1º ’±˜±1 ¤˝◊√√ ·Àª¯∏Ì± ¬ÛS‡øÚÓ¬ ˜±˚˛„√√1
˚±≈√ ø¬ı√…±1 Œ˚±À·ø√ Œ¬ıÊ√ ¬ı± ›Ê√±˝◊√√ ø‰¬øfl¡»¸± fl¡1± ¬ÛXøÓ¬ ¸•ÛÀfl«¡ ’±À˘±‰¬Ú± fl¡1±
˝√√í¬ı º
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‹øÓ¬˝√√±ø¸fl¡ ˜±˚˛„√√1 ø¬ı‡…±Ó¬ Œ¬ıÊ√ ¿˚≈Ó¬ Ù¬øÚÒ1 Ú±Ô1 ˚±≈√ ’±1n∏ Œ¬ıÊ
Œ¬ıÊ√±ø˘1 ›¬Û1Ó¬ ¤øÈ¬ Œé¬S øˆ¬øM√fl¡ ’Ò…˚˛Ú

Œ1Ê√± Â√±≈√~±˝√√ ’±˝√√À˜√
          ¸˝√√fl¡±1œ ’Ò…±¬Ûfl

ø˙é¬± ø¬ıˆ¬±·
˜± ˛̊— ’±=ø˘fl¡ ˜˝√√±ø¬ı√…±˘ ˛̊



˜± ˛̊— ’±˜±1 ˜ø1·±›“ øÊ√˘±1 ¬ıËp¡¬Û≈S Ú√œ1 ¬Û±1Ó¬ ’ªø¶öÓ¬ ¤È¬± ’=˘º
¤˝◊√√ ’=˘fl¡ ̊ ±≈√-˜La1 ¶ö±Ú ¬ı≈ø˘ Œfl¡±ª± ̋ √√˚˛º (The land of  Black Magic)

¤ ◊̋√√ ’=˘ÀÈ¬± Œ√̇ 1 øˆ¬Ó¬1ÀÓ¬ ̊ ±≈√-˜La øfl¡—¬ı√øôL¬Û”Ì« ̋ ◊√√øÓ¬ √̋√±¸1 ¬ı±À¬ı õ∂ø¸Xº ̃ Ò… ≈̊·1
¸˜˚˛ÀÂ√±ª±Ó¬ ¤˝◊√√ ’=˘ÀÈ¬± õ∂±‰¬œÚ ˆ¬±1Ó¬1 ˚±≈√-ø¬ı√…±1 Œfl¡f ø˝√√‰¬±À¬Û ¬Ûø1·øÌÓ¬
∆˝√√ÀÂ√ ¬ı≈ø˘ Ê√Ú± ˚±˚˛º ˚±≈√-˜La ’±1n∏ Œ¬ıÊ√-Œ¬ıÊ√±ø˘1 ¬ı±À¬ı ˜±˚˛— ‡≈À¬ı˝◊√√ ø¬ı‡…±Ó¬º
Î¬◊√±˝√√1Ì ¶§1+À¬Û ˜La1 Ê√ø1˚˛ÀÓ¬ ’±˘˝√√œ1 ·±Ó ¬Ûœ1± ˘±ø· Ò1±, ¬ı±øÈ¬ ¬ı± Œ¬ıÓ¬ ‰¬±˘±Ú
ø√˚˛±, ø¬ÛøÍ¬Ó¬ fl¡±˝√√ “1 fl“¡±ø˝√√ ¤Í¬± ˘±ø· Ò1±, ¬ı±‚ ˜La1 Ê√ø1À˚˛Ó¬ ¬ı±‚ ¬ı˙ fl¡1± ˝◊√√Ó¬…±ø√º
¿˚≈Ó¬ Ù¬øÚÒ1 Ú±Ô ¤Ê√Ú ˜±˚˛„√√1 ø¬ı‡…±Ó¬ Œ¬ıÊ√ ø˝√√‰¬±À¬Û ¬Ûø1ø‰¬Ó¬º ŒÓ¬À‡ÀÓ¬ Ó¬La-
˜La1 Ê√ø1˚˛ÀÓ¬ ¬ı±øÈ¬ ¬ı±   Œ¬ıÓ¬ ‰¬±˘Ú fl¡ø1 ˜±øÈ¬Ó¬  ¬Û≈øÓ¬ ŒÔ±ª± ’qˆ¬ ˙øMê√fl¡ Î¬◊ø˘˚˛±˝◊√√
’±øÚ ˜±Ú≈˝√√1 Œ¬ı˜±11 ¬Û1± Î¬◊X±1 fl¡1± Œ√‡± ∆·ÀÂ√º ˝◊√√˚˛±1 Î¬◊¬Ûø1› Ó¬La-˜La ’±1n∏
Œ¬ıÊ√±ø˘1 Ê√ø1 ˛̊ÀÓ¬ ø¬ıøˆ¬iß  ø¬ı ∏̄, Œ˜±ø √̋√Úœ ̃ La, ø˙1Àfl¡±¬ı[˜± ◊̋√√fl¡œ ̃ ±Ú≈̋ √√1 ô¶Ú1 Œ¬ı˜±1],
Ò±Ó≈¬1 Œ√±¯∏, ˝√√±Î¬ˇ ˆ¬„√√± ¬ı± ˜‰¬fl¡± Œ‡±ª±, ˝√√±ª± ˘·±, ¬ı±Ó¬ ø¬ı¯∏ ˝◊√√Ó¬…±ø√ ¬ıÀÚÃ¯∏øÒ1 ¡Z±1±
˙-˙, ˝√√±Ê√±1-˝√√±Ê√±1 ˜±Ú≈˝√√fl¡ Î¬◊¬Ûfl¡±1 fl¡ø1 ’±ø˝√√ÀÂ√º Œ˜±1 Î¬◊ÀV˙… ˝√√í˘, ¤˝◊√√  ø¬ı‡…±Ó¬
Œ¬ıÊ√ Ê√ÀÚ Ó¬La-˜La øfl¡√À1, Œfl¡ÀÚÕfl¡ õ∂À˚˛±· fl¡ø1ÀÂ√ ¬ı± Ó¬La-˜La › ¬ıÀÚÃ¯∏øÒ1 ø¬ı¯∏À˚˛
˜”˘ ·Àª¯∏Ì± ¬ÛSÓ¬ ø¬ıô¶‘Ó¬ ’±À˘±‰¬Ú± fl¡1± ˝√√í¬ıº ·Àª¯∏Ì± ¬ÛS‡Ú õ∂dÓ¬ fl¡À1±ÀÓ¬
¸±é¬±»fl¡±1 ’±1n∏ ¬Û˚«À¬ıé¬Ì ¬ÛXøÓ¬ ’ª˘•§Ú fl¡1± ∆˝√√ÀÂ√º

¸”‰¬fl¡ ˙s – Œ¬ıÊ√, Ó¬La-˜La, ¬ı±øÓ¬ ‰¬±˘±Úº
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¬Û1•Û1±·Ó¬ Œ˘±fl¡ ø‰¬øfl¡»¸±Ó¬ Ú±1œ1 ”̂¬ø˜fl¡± –
 1Ê√±˜±˚˛—  ’=˘1 ¤øÈ¬ Œé¬Søˆ¬øM√√fl¡ ’Ò…˚˛Ú

Î¬0 ˜œÚ±é¬œ Ó¬±˜≈˘œ
¸˝√√fl¡±1œ ’Ò…±ø¬Ûfl¡±

’¸˜œ ˛̊± ø¬ıˆ¬±·
˜± ˛̊— ’±=ø˘fl¡ ˜˝√√±ø¬ı√…±˘ ˛̊



˜La ’±1n∏ Œ˘±fl¡ fi¯∏øÒ Œ˘±fl¡ Ê√œªÚ1 Ê√œªÚ ¸—¢∂±˜ ’±1n∏  ’øˆ¬:Ó¬±1
Ù¬‰¬˘º Œ˘±fl¡ Ê√œªÚ1 ¸1˘  ø¬ıù´±¸ Œ˚ ˜La ’±1n∏ Œ˘±fl¡ fi¯∏øÒ1 Ê√ø1˚˛ÀÓ¬ õ∂±fl‘¡øÓ¬fl¡
≈√À˚±«·, Œ¬ı˜±1-’±Ê√±1, ¬ıÚ… Ê√c1 ’±Sê˜Ì , Ê√œª-Ê√c1 ’¸≈‡ ’±1n∏ ¸fl¡À˘±Ò1Ì1
’qˆ¬ ˙øMê√fl¡ Ú±˙ fl¡ø1¬ı ¬Û±ø1º ˜La ’±1n∏ Œ˘±fl¡ fi¯∏øÒÓ¬ ¬ı±0˚˛ ∆˝√√ ’±ÀÂ√ ¤È¬±
Ê√±øÓ¬1 Œ˘±fl¡-ø‰¬øfl¡»¸±1 õ∂±‰¬œÚ ¬Û1•Û1±º

’¸˜1 ̃ ø1·“±› øÊ√̆ ±1 ¬Ûø(˜ õ∂±ôLÓ¬ ’ªø¶öÓ¬ ̃ ± ˛̊— ’=˘ ¤ ◊̋√√ Œ˘±fl¡ø¬ı√…±1
¬ı±À¬ı õ∂‡…±Ó¬º ’=˘ÀÈ¬±Ó¬ ¬Û≈1n∏¯∏ ̃ ø˝√√˘± øÚø¬ı«À˙À¯∏ Œ˘±fl¡ ø‰¬øfl¡»¸± ’±1n∏ ̃ La1 õ∂À˚˛±·
fl¡ø1 ’±ø √̋√ÀÂ√º  ’=˘ÀÈ¬±1 ̃ ø √̋√̆ ±¸˜±ÀÊ√± ¤ ◊̋√√Àé¬SÓ¬ ø¬ÛÂ√ ¬Ûø1 Ôfl¡± Ú± ◊̋√√º ̃ ø √̋√̆ ±¸fl¡˘1
¸±ÒÚ± Ó¬Ô± ¬ı…ª˝√√±ø1fl¡ õ∂À˚˛±·1 õ∂±Ò±Ú… ø√ ¤˝◊√√ ’±À˘±‰¬Ú± ¬ÛS‡øÚ õ∂dÓ¬ fl¡1± ∆˝√√ÀÂ√º
’±À˘±‰¬Ú±1 ¸≈ø¬ıÒ±1 ¬ı±À¬ı øÓ¬øÚ·1±fl¡œ ˜ø˝√√˘±1 Œ˘±fl¡ fi¯∏øÒ1 ¬ı…ª˝√√±ø1fl¡ õ∂À˚˛±·1
ø¬ı¯∏À˚˛ ’±À˘±‰¬Ú± fl¡1± ˝√√í¬ıº

¬ıÌ«Ú±Rfl¡ ¬ÛXøÓ¬À1 õ∂dÓ¬ fl¡1± ¤˝◊√√ ’±À˘±‰¬Ú± ¬ÛS‡øÚÀ˚˛ Œfl¡˝◊√√È¬±˜±Ú Œ1±·1
Œ˘±fl¡ø‰¬øfl¡»¸± ¬ÛXøÓ¬ ̧ •ÛÀfl«¡ Œ¬Û±˝√√1±¬ı ¬ı≈ø˘ ’±˙± fl¡1± ∆˝√√ÀÂ√º Œ˘±fl¡ø¬ı√…±1 ’Ú…±Ú…
¸•Û√ fl¡±˘1 Œ “̧±Ó¬Ó¬ ø¬ı˘œÚ ∆˝√√ Œ˚±ª±1 √À1 Œ˘±fl¡ ø‰¬øfl¡»¸±¸ ”̃À˝√√± ̋ ◊√√ ˛̊±1 ’Ú≈̄ ∏—·À1
∆¸ÀÓ¬ Î¬◊X±1 fl¡ø1 ˆ¬øªÀ¯∏…ÀÓ¬ ¸—1é¬Ì fl¡ø1 ˘·ÀÓ¬ ∆¬ı:±øÚfl¡ ·Àª¯∏Ì±1 ¬ı±È¬ ¬ı≈fl¡ø˘
fl¡ø1¬ı ¬Û±À1 Ó¬±À1˝◊√√ õ∂À‰¬©Ü±À1˝◊√√ ’±˜±1 ¤˝◊√√ ’±À˘±‰¬Ú± ¬ÛS‡øÚº

”̧‰¬fl¡ ˙s – Œ1±·, Œ˘±fl¡fi ∏̄øÒ, Ú±1œº
nnn

˜±˚˛„√√1 Œ¬ıÊ,√ ˜La ’±1n∏  Œ˘±fl¡ fi¯∏Ò
[ ¤øÈ  ¸˜œé¬±Rfl¡ ’Ò…˚˛Ú]

’Ó≈¬˘ ‰¬f Ú±Ô
¸˝√√fl¡±1œ ’Ò…±¬Ûfl¡

˜± ˛̊— ’±=ø˘fl  ˜˝√√±ø¬ı√…±˘ ˛̊

Œfl¡±ÀÚ± ¤fl¡ Œ√ªœ ¬ı± ̇ øMê√1 ̧ ±ÒÚ± fl¡ø1 Œ¸˝◊√√ Œ√ªœ ¬ı± ̇ øMê√1 ̆ ·Ó¬ Œ˚±·¸”S
¬ı± ¤fl¡œˆ”¬Ó¬ ∆˝√√ ’¸yª fl¡±˚…« fl¡ø1¬ı ¬Û1± ¤fl¡  Œ˘±fl¡ ø¬ıù´±¸ ¬Û1•Û1±·Ó¬ ˆ¬±Àª ‰¬ø˘
’±ø √̋√ÀÂ√ ’±1n∏ Ó¬±øLafl¡ Œ¬ıÃX ̧ fl¡˘À1±  ̃ ±Ê√Ó¬ õ∂‰¬ø˘Ó¬ ø¬ıù´±¸º ̃ La ̧ ±ÒÚ±À1 Œ√ªœ1¬Û1±



˙øMê√ ’±˝√√1Ì fl¡ø1 Œ¸˝◊√√ ’‘√˙… ˙øMê√fl¡ ¸±ÒÀfl¡ øÚÊ√ ˝◊√√26±Ú≈˚±˚˛œ fl¡±˚…«  ¸˜±Ò± fl¡1±
õ∂Ô± ¸˜¢∂ ¬Û‘øÔªœÀÓ¬ õ∂±‰¬œÚ fl¡±˘1 ¬Û1± ‰¬ø˘ ’±ø˝√√ÀÂ√º ¸±Ò±1ÌÀÓ¬ ¸‘ø©Ü , õ∂˘˚˛,
‡·«À˘±fl¡, Œõ∂Ó¬À˘±fl¡, øÚ˙±‰¬11 ’±˘˚˛, ø¬ıøˆ¬iß Ó¬œÔ«, ’±|˜ ’±1n∏ ¬ıÌ«-Ò˜«-˚±≈√, ¢∂˝√√-
Úé¬S1 ¶ö±Ú ’±1n∏  ·øÓ¬, ¬ıËÓ¬ -¬Û±¬ı«Ì ¬Û±˘Ú , ¬ÛøS ’¬Ûø¬ıS ¬ıd, 1±Ê√Ò «̃, ̊ ≈·Ò «̃ ’±ø√
ø¬ı¯∏˚˛1 ¬ıÌ«Ú± ø˝√√µ≈ Ó¬La ˙±¶a1  ’ôLˆ≈¬Mê√º ˚±≈√ ¬ı± ˝◊√√fÊ√±˘ ˜±Ú≈˝√√1 ’±ø√˜ ø¬ıù´±¸º
Ó¬La1 Î¬◊»¸ ˚±≈√ ¬ı± ˝◊√√fÊ√±˘1 ‰¬‰«¬± ˆ¬±1Ó¬¬ı¯∏«1 ’±ø√˜ ’øÒ¬ı±¸œ ’±À˚…«Ó¬1 Œ·±á¬œ1
ø¬ıøˆ¬iß ∆Ù¬√1 Œ˘±fl¡1 ˜±Ê√ÀÓ¬ õ∂ÔÀ˜ ’±1y ∆˝√√øÂ√˘º ø˝√√µ≈¸fl¡˘1 ’Ô¬ı«À¬ı√Ó¬À˝◊√√
¤ÀÚ ˚±≈√1 õ∂Ô˜ õ∂Àª˙ ‚ÀÈ¬ ¬ı≈ø˘ Ê√±øÚ¬ı ¬Û±ø1º

’¸˜Ó¬ Ó¬La ˙±¶a1 õ∂Ò±Ú” Œfl¡f ø˝√√‰¬±À¬Û ¬Û˜±Ô…±1 Ú±˜ ¬õ∂‰¬ø˘Ó¬ ∆˝√√ ’±ÀÂ√º
¤˝◊√√ fl¡±˜±‡…± ’©Üòœ˚˛ ‡±Â√œ ̧ fl¡˘1 Ó¬œÔ«¶ö±Ú ¬ı≈ø˘ Ê√Ú± ̊ ±˚˛º fl¡±˜±‡…±1 øÚfl¡È¬ªÓ¬π ̃ ±˚˛—
1±Ê√…‡ÚÀÓ¬± ¤¸˜˚˛Ó¬ ¬ıÀÎ¬ˇ± fl¡Â√±1œÀ1˝◊√√ ¬ı¸øÓ¬ Í¬±˝◊√√ ’±øÂ√˘ ¬ı≈ø˘ Ê√±øÚ¬ı ¬Û±ø1¬ıº  ¤˝◊√√
¸fl¡˘1 ̃ ±Ê√Ó¬  Œ¬ıÊ√-˜La ’±1n∏ Œ˘±fl¡ fi ∏̄øÒ ø¬ıÀ˙ ∏̄ õ∂‰¬˘Ú ’±øÂ√̆  ’±1n∏ ŒÓ¬›“À˘±fl¡fl¡1
¬Û1± ¬Û1ªÓ¬π fl¡±˘Ó¬ ¬ı¸øÓ¬ fl¡1± Œ˘±fl¡  ¸fl¡˘1 ˜±Ê√Ó¬ ø¬ıÀ˙¯∏ ˆ¬±Àª ¬¬ı…ª˝√√±1 ˝√√¬ıÕ˘
ÒÀ1º

˚±˝√√›fl¡ ˜±˚˛—  ø¬ı‡…±Ó¬ Œ˝√√±ª±1 ˜”˘ÀÓ¬ ˚±≈√-˜La ’±1n∏ Œ¬ıÊ√1 fl¡Ô±˝◊√√ ˜ÚÕ˘
’±À˝√√º Œ·±ÀÈ¬˝◊√√ ˜±˚˛— Í¬±˝◊√√ ‡G ¤¸˜˚˛Ó¬ ˝√√±ø¬ı-Ê√—‚À˘ ˆ¬1± Œ˝√√Ó≈¬ ˆ”¬Ó¬ Œõ∂Ó¬1 ’¬ı±Ò
ø¬ı‰¬1Ì ¶ö˘œ ’±øÂ√˘ ¬ı≈ø˘  Œ˘±fl¡  ̃ ≈À‡ qÚ± ̊ ±˚˛º Œ¸À˚˛ Œ¸˝◊√√À¬ı±11 ¬Û1± 1é¬± Œ¬Û±ª±1
Î¬◊ÀVÀ˙… Œ˘±fl¡ ¸fl¡˘1 ˜±Ê√Ó¬ øfl¡Â≈√˜±Ú ¬ıÚ √1ª ∆Ó¬˚˛±1 fl¡1± ∆˝√√øÂ√˘ ’±1n∏ Ó¬±1
¬ı…ª˝√√±11 ¬Û1± Œ1±· øÚ1±˜ ˛̊ ¬Û±¬ıÕ˘ ¸é¬˜ ∆˝√√øÂ√˘º

’Ó¬œÓ¬ ˜±˚˛— 1±Ê√…‡ÚÀfl¡ ˜±˚˛— ’=˘ ø˝√√‰¬±À¬Û ¸±˜ø1 ¬Û≈1øÌ Œfl¡˝◊√√‡Ú ˜±Ú
·“±ª1 Œ¬ıÊ√ ’±1n∏ Œ˘±fl¡ fi ∏̄Ò ¬Û±øÓ¬  Ê√Ú± ¬ı…øMê√1 ¬Û1± ’±˝√√1Ì fl¡1± ˜La ’±1n∏  Œ˘±fl¡
fi¯∏Òfl¡Õ˘ ¤fl¡ ¸˜œé¬±Rfl¡ ’Ò…˚˛Ú ¬ÛXøÓ¬Ó¬ ’±˜±1 ·Àª¯∏Ì± ¬ÛøSfl¡± ‡øÚ ’±À˘±‰¬Ú±
fl¡1±1 õ∂˚˛±¸ fl¡1± ˝√√í¬ıº

nnn

õ∂±Ìœ Ê√·Ó¬Ó¬ ˜La ’±1n∏ ¬ıÀÚÃ¯∏øÒ1 õ∂ˆ¬±ª



ø√˘œ¬Û ˙˝◊√√fl¡œ˚˛±
ŒÊ√…á¬ fl¡±˚±«˘˚˛ ¸˝√√±˚˛fl¡

˜± ˛̊— ’±=ø˘fl  ˜˝√√±ø¬ı√…±˘ ˛̊

›“̃  Sêœ— Sêœ— Ù¬È¬ ̧ ±˝√√±º õ∂±‰¬œÚ ̃ ± ˛̊„√√1 ’øÒfl¡±—˙ Œ˘±fl¡À1 ◊̋√√ Ó¬La-˜La ̧ ±ÒÚ±
¤fl¡ ¬ı‘øM√√ ø˝√√‰¬±À¬Û ø‰¬ø˝êÓ¬ ’±øÂ√˘º ¤˝◊√√ Ó¬La-˜La ’±1n∏ ¬ıÀÚÃ¯∏øÒ ¬ı…ª˝√√±11 Œé¬SÓ¬ Œ√ª
Œ√ªœ1 ¬Û”Ê√± ’‰«¬Ú± ’Ú…Ó¬˜  Î¬◊¬Û±√±Úº ø¬ıÀ˙¯∏Õfl¡ ˜˝√√±À√ª-¬Û±«¬ıÓ¬œÀfl¡ ¸±é¬œ fl¡ø1 ¤˝◊√√
¬ÛXøÓ¬ ’ª˘•§Ú fl¡ø1øÂ√˘ ˚ø√› ˜± ˛̊„√√1 ¬¬Û= Œ√ªÓ¬± ˜± ˆ¬±·ªÓ¬œfl¡ ¸•§1Ì fl¡1±ÀÈ¬±
õ∂±1øyfl¡ ˙s ¬ı±fl¡…º Œ√ª Œ√ªœfl¡ ¬Û”Ê√± ’‰«¬Ú±1 ¬ı±À¬ı ¬ı‘˝√√» ’±fl¡±11 ¬ı‘é¬fl¡ ’±|˚˛
∆˘øÂ√˘º Ó¬La-˜La õ∂À˚˛±·1 Œé¬SÓ¬ ’±1n∏ ¬ıÀÚÃ¯∏øÒ ¬ı…ª˝√√±11 Œé¬SÓ¬ qˆ¬ø√Ú ø˝√√‰¬±À¬Û
˙øÚ¬ı±1 ¬ı± ˜e˘¬ı±1ÀÈ¬±Àfl¡ ¬ı±ø‰¬ Œ˘±ª± ∆˝√√øÂ√˘º ’¸±Ò±1Ì  ˜La ¸±ÒÚ±1  ¬ı±À¬ı
’±‰≈¬øÈ¬˚˛±Õfl¡ Œfl¡±ÀÚ± øÚ7¡¡¬«Ú Í¬±˝◊√√Ó¬ Ê≈√¬Û≈ø1 ‚1 ¸±øÊ√ ∆˘øÂ√˘º Ó¬±˝√√±øÚÀ1 ¬Û1± õ∂‰¬ø˘Ó¬
øÚ˚˛˜ ¬ÚœøÓ¬, ¬ÛXøÓ¬ ’±ø√ ¬ıÓ¬«˜±Ú ¸˜˚˛ÀÓ¬± ø¬ı1±Ê√ ˜±Úº

nnn

˜±˚˛„√√Ó¬ õ∂‰¬ø˘Ó¬ ˜La ’±1n∏ ¬ıÚ √1ª1 ø‰¬øfl¡»¸± ¬ÛXøÓ¬– ¤fl¡ ’±À˘±‰¬Ú±

‰¬±1n∏ õ∂ˆ¬± ‰¬ø˘˝√√±
¸˝√√fl¡±1œ ’Ò…±ø¬Ûfl¡±

˜± ˛̊— ’±=ø˘fl  ˜˝√√±ø¬ı√…±˘ ˛̊

˜ø1·“±›  øÊ√˘±1 ¬Ûø(˜ õ∂±ôLÓ¬ ’ªø¶öÓ¬ ˜± ˛̊— ¬Û≈1øÌ fl¡±˘À1 ¬Û1± Ó¬La-˜La1
¬ı±À¬ı ¬Û‘øÔªœ ø¬ı‡…±Ó¬º Ó¬La ˜La1  ˜”˘ Î¬◊»¸ ∆˝√√ÀÂ√ ˚±≈√º ¤˝◊√√  ˚±≈√ ˜±Ú≈˝√√1 ’±ø√˜
ø¬ıù´±¸º ¬ıU Œé¬SÓ¬ Œ√‡± ˚±˚˛ Œ˚ ˜±Ú≈˝√√1 Œ¬ı˜±1 ’±Ê√±1 ’À1±·… ø¬ı‰¬±ø1 Ï¬±¬Ûø˘
Œ˜À˘ Œ¬ıÊ√1 ›‰¬1Õ˘º ˜±˚˛„√√1 Œ˘±fl¡ ¸fl¡À˘± ¤˝◊√√Œé¬SÓ¬ Œ¬ıøÂ√ ø¬ıù´±¸œº ’±1n∏ Œ¸˝◊√√
¬ı±À¬ı ˝◊√√˚˛±Ó¬ ¬ıU ¬Ûø1˜±ÀÚ ø¬ıøˆ¬iß Œ¬ı˜±11 ø‰¬øfl¡»¸± ¬ıÀÚÃ¯∏øÒ1 ¡Z±1± øÚ1±˜˚˛1 Œ‰¬©Ü±
fl¡1± ¬Ûø1˘øé¬Ó¬ ˝√√˚º ¸1n∏ ˘í1± ŒÂ√±ª±˘œ1 ˜≈‡Ó¬ Œ˝√√±ª± ‰≈¬øÚ˚˛± Œ¬ı˜±1,;1 ˝√√íÀ˘ Œ˜±‡



˘·±, ̃ ø˝√√˘± ̧ fl¡˘1 Ÿ¬Ó≈¬¶ß±Ú ̧ ˜˚˛Ó¬ ’øÒfl¡ 1é¬ é¬1Ì, ̧ ôL±Ú˝√√œÚÓ¬±, Ò±Ó≈¬À1±·, ø¬ı¯∏,
˜Ò≈À˜˝√√, ¬ÛÚœ˚˛± ¬Û±˚˛‡±Ú±, ¬ı√˝√√Ê√˜ ’±ø√  ’¸≈‡ ¸˜”˝√√1 ¬ıÀÚÃ¯∏øÒ ’±1n∏ ˜La ¸˜”˝√√1
ø¬ı¯∏À˚˛ Œ˜±1 ¤˝◊√√ é≈¬^ ·Àª¯∏Ì± ¬ÛS‡ÚÓ¬ ’ªÀ˘±fl¡Ú fl¡ø1¬ıÕ˘ ø¬ı‰¬1± ∆˝√√ÀÂ√º ¤˝◊√√
’=˘1 ø¬ıøˆ¬iß Ê√Ú Œ¬ıÊ√ Ó¬Ô± Ê√Ú± ¬ı≈Ê√± Œ˘±fl¡1 ›‰¬1Õ˘ ∆˘ Ó¬Ô…¸˜”˝√√ ¸—¢∂˝√√ fl¡ø1
◊̋√√̊ ±̨Ó¬ Î¬◊¬Û¶ö±¬ÛÚ fl¡1± ̋ √√í¬ıº ¬ıÓ«¬˜±Ú1 ø¬ı:±Ú1 ̊ ≈·Ó¬ ¤ ◊̋√√ ̧ ”̋̃ √√1 õ∂À˚̨±Ê√Úœ˚̨Ó¬± ̧ •ÛÀfl«¡›

’±À˘±¬Û±Ó¬ fl¡ø1¬ıÕ˘ Œ‰¬©Ü± fl¡1± ˝√√í¬ıº

 nnn

‰¬Î¬ˇfl¡ ¬Û”Ê√±Ó¬ ¬ı…ª˝√+Ó¬ Ó¬La-˜La– ¤øÈ¬ ’±À˘±fl¡¬Û±Ó¬

’øˆ¬1±˜ ‰¬1fl¡±1
¸˝√√fl¡±1œ ’Ò…±¬Ûfl¡,

˜± ˛̊— ’±=ø˘fl  ˜˝√√±ø¬ı√…±˘ ˛̊

˜ø1·“±› øÊ√˘±1 ¬Ûø(˜ õ∂ôLÓ¬ ’ªø¶öÓ¬ ˜±˚˛—º ˜±˚˛— Ú±˜1 Í¬±˝◊√‡øÚ ¸””√1
’Ó¬œÓ¬À1 ¬Û1± Ó¬La-˜LaÓ¬ õ∂ø¸X ø √̋√‰¬±À¬Û ¬Ûø1·øÌÓ¬ ∆ √̋√ ’±ø √̋√ÀÂ√º ø¬ıøˆ¬iß ·Àª ∏̄fl¡¸fl¡À˘
’Ú≈˜±Ú fl¡1± fl¡1± ’Ú≈¸ø1 ‡Ëœ©Üœ˚˛ ’©Ü˜-Úª˜ ˙øÓ¬fl¡± ˜±ÚÀÓ¬ ¬Úœ˘±‰¬˘ -fl¡±˜±‡…±1
¬Û1± 40 øfl¡.ø˜. ¬Û”Àª ’ªø¶öÓ¬  ¤˝◊√√ Í¬±˝◊√√‡ÚÓ¬ Ó¬La-˜La ¸±ÒÚ±1  ¸”S¬Û±Ó¬ ‚øÈ¬øÂ√˘º
Œ¸À˚˛À˝√√ ˜±˚˛— ’=˘1 ø¬ıøˆ¬iß Œ√ª Œ√ªÓ¬±1 ˜”øM√√«1 øˆ¬Ó¬1Ó¬ ˝√√1 Œ·Ã1œ1 ˚≈·˘ ˜”øM√√«,
Œ˚±Úœ ¬ÛœÍ , ø˙ª ø˘—·, øS˙”˘, fl¡±Â√1 ˜”øM√√« ’±ø√ ¸˜”À˝√√˝◊√√ õ∂±Ò±Ú… ˘±ˆ¬ fl¡ø1ÀÂ√º ¤˝◊√√
˜”øM√√«¸˜”˝√√1 ’ª¶ö±ÀÚ˝◊√√ ¤˝◊√√ ’=˘Ó¬ Œ˚ Ó¬±øLafl¡Ó¬±1 ¬ıU˘ õ∂‰¬˘Ú ’±øÂ√˘ Œ¸˝◊√√ fl¡Ô±1
õ∂˜±Ì √±ø„√√¬ÒÀ1º



˜±˚˛— ’=˘1 ø˝√√µ≈ ¬ı„√√±˘œ Œ˘±fl¡ ¸fl¡˘1 ˜±Ê√Ó¬ õ∂‰¬ø˘Ó¬ ‰¬Î¬ˇfl¡ ¬Û”Ê√±º ¤˝◊√√
‰¬Î¬ˇfl¡ ¬Û”Ê√±  ø¬ıøˆ¬iß Ó¬La-˜LaÓ¬ õ∂À˚˛±· Œ˝√√±ª± Œ√‡± ˚±˚˛º Î¬◊√±˝√√1Ì¶§1+À¬Û ø¬ıøˆ¬iß
¬ıµÚ± ˜La, √±- Œ‡˘±1 ˜La, ø¬ÛøÍ¬Ó¬ ¬ı1ø˙ ˘À·±ª± ˜La, Œ¬ıÓ¬-‰¬±˘Ú, Ò”¬Û1 ¡Z±1± ¬ıµÚ±
˜La, ù¨˙±ÚÓ¬ ¬Û”Ê√± ¬Û±Ó¬˘ fl¡1±1 ˜La,  ø¬ıøˆ¬iß Œ√ª Œ√ªÓ¬±1 ¸±ÒÚ ˜La ’±ø√ ¸˜”˝√√1
fl¡Ô± Î¬◊À~‡ fl¡ø1¬ı ¬Û±ø1º  ¤˝◊√√ Ó¬La ˜La1 ¸•ÛÀfl«¡ ŒÓ¬ÀÚÒ1Ì1 ·Àª¯∏Ì±˜”˘fl¡ Ó¬Ô±

‘̇—‡˘±¬ıX ’±À˘±‰¬Ú± Œ √̋√±ª± Ú± ◊̋√√º Œ¸À ˛̊À √̋√  ‰¬Î¬ˇfl¡ ¬Û”Ê√±Ó¬ ¬ı…ª √̋+Ó¬ Ó¬La-˜La1 ̇ ‘—‡˘±¬ıX
Ó¬Ô±  ·Àª¯∏Ì±˜”˘fl¡ ’±À˘±‰¬Ú±1 ’±¬ı˙…fl¡Ó¬± ’±ÀÂ√º

’±˜±1 ¤˝◊√√ ¬·Àª¯∏Ì± ¬ÛS‡øÚÓ¬ ø¬ıÀ˙¯∏Õfl¡  Ó¬La-˜La õ∂À˚˛±·1 Œé¬SÓ¬ ¤fl¡
ø¬ıÀ˙°¯∏Ì±Rfl¡ ’±À˘±‰¬Ú±1 õ∂˚˛±¸ fl¡1± ∆˝√√ÀÂ√º

˜”˘  ˙s – Ó¬La-˜La, ‰¬Î¬ˇfl¡ ¬Û”Ê√±, ‰¬±˘Ú ’±ø√º
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¸˜±Ê√ Ê√œªÚÓ¬ ˚±≈√ø¬ı√…±1 ’±1n∏ ˜La1 õ∂À˚˛±·  – ¤fl¡ ø¬ıÀ˙°¯∏Ì
’‰≈¬…Ó¬ fl≈¡˜±1 √±¸

¸˝√√fl¡±1œ ’Ò…±¬Ûfl¡, ˜ø1·“±› ˜˝√√±ø¬ı√…±˘˚˛
õ∂·øÓ¬ õ∂¸±√ ¬ı1±
õ∂Ù≈¬~ fl≈¡˜±1 ¬ı1±

¸˝√√fl¡±1œ ’Ò…±¬Ûfl¡, ˜ø1·“±› ˜˝√√±ø¬ı√…±˘˚˛

˜±Ú≈˝√√1 Ê√œªÚÓ¬ ø˚√À1 Ú±‰¬-·±Ú, fl¡±˜  ’±ø√1 Œ˚±·¸”S ’±ÀÂ√ øÍ¬fl¡ Œ¸˝◊√√√À1
øfl¡Â≈√˜±Ú ’æ≤Ó¬ ø¬ıù´±À¸± Ê√øÎ¬ˇÓ¬ ∆˝√√ ’±ÀÂ√º ¤˝◊√√ ø¬ıù´±À¸˝◊√√ ̊ ±≈√ø¬ıù´±¸º ø˚ÀÈ¬± ëŒ˜øÊ√fl¡í
¬ı≈ø˘ Œfl¡±ª±  ˝√√˚˛º  ¤˝◊√√ ø¬ıù´±¸1 ˜”˘ fl¡Ô± ˝√√í˘ fl¡äÚ±À1 õ∂fl‘¡øÓ¬fl¡ Ê√˚˛ fl¡ø1¬ı ¬Û±ø1À˘
¬ı±ô¶ªˆ¬±Àª› õ∂fl‘¡øÓ¬fl¡ Ê√˚˛ fl¡1± ¸yªº ¤˝◊√√ Œé¬SÓ¬ ’Ô¬ı« Œ¬ı√1 ¤È¬± Î¬◊√±˝√√1Ì ø√¬ı
¬Û±ø1 ˚íÓ¬ Î¬◊À~‡ ’±ÀÂ√ Œ˚, ”̂¬ø˜Ê√±Ó¬ ·Â√-·Â√øÚ, ˘Ó¬±, &{√j ’±ø√1 ¬Û1± fi ∏̄Ò õ∂dÓ¬
fl¡1± Ó¬±ø¬ıÊ√, fl¡¬ı‰¬, ̃ La±ø√1 õ∂À ˛̊±·, Œ˜±˝√√Ú, ¬˜±1Ì, Î¬◊‰¬±Ó¬Ú, ̋ ◊√√fÊ√±˘, ’øˆ¬‰¬±1 ̃ La±ø√
¸”SÓ¬ Ê√˘1 ’øÒá¬±Sœ Œ√ªœ¸fl¡˘fl¡ Œˆ¬¯∏Ê√ [fi¯∏Ò]  Œõ∂1Ì1 õ∂±Ô«Ú± Ê√ÀÚ±ª± ˜La
¤ÀÚÒ1Ì1 –



’¬Û‘¯∏≈ Œ˜ Œ¸±À˜± ’¬ıË¬ıœ√ôL
’ø¢ü ‰¬ ø¬ıù´˙y≥¬ı˜˜
’±¬Û– ¬Û‘ÚœÓ¬ Œˆ¬¯∏Ê√— ¬ı1+˚˛— Ó¬Ài§ ˜˜
ŒÊ√…±fl¡ ‰¬ ¸”˚…«» √À˙

’Ô±«» - Ê√˘À√ªÓ¬±1 ˜±Ó¬Ê√ ¸fl¡À˘± Ò1Ì1 Œˆ¬¯∏Ê√ [fi¯∏Ò] ’±1n∏ ¸fl¡À˘±À1 ¸≈‡fl¡1
:±Ú¶§1+¬Û ’ø¢üÀ√ªÓ¬±fl¡ Œ√‡±1 ¸˜Ô« ˝√√›“º

’±˜±1 ·Àª ∏̄Ì±¬ÛS‡øÚÓ¬ ø¬ıÀ˙ ∏̄Õfl¡ ̧ ˜±Ê√Ê√œªÚÓ¬ ̊ ±≈√ø¬ı√…± ’±1n∏ ̃ La õ∂À˚̨±·1
¤fl¡ ø¬ıÀ˙°¯∏Ì ’Ú±1 õ∂˚˛±¸ fl¡1± ∆˝√√ÀÂ√º

˜”˘ ˙s – ˚±≈√ø¬ı√…±º
nnn

Œ˜±1ƒ ’±1n∏ ¬ı±˚˛≈À1±· ’±1n∏ ˜La ø‰¬øfl¡» ¸±1 ¬Û1•Û1±
– ˜±˚˛— ’=˘1 ¤øÈ¬ Œé¬Søˆ¬øM√fl¡ ’Ò… ˛̊Ú√

fl¡ø¬ıÓ¬± Œ˜Òœ
¸˝√√fl¡±1œ ’Ò…±ø¬Ûfl¡±

ø˙é¬± ø¬ıˆ¬±·
˜± ˛̊—’±=ø˘fl¡ ˜˝√√±ø¬ı√…±˘ ˛̊

’Ó¬œÊ√À1 ¬Û1± ø¬ıù´1 õ∂±˚˛ ¸fl¡À˘±ÀÓ¬ Ê√Ú¸±Ì1ÀÌ øfl¡Â≈√˜±Ú Œ¬ı˜±1 ¬ı…±øÒ
øÚ1±˜˚˛1 ¬ı±À¬ı  Œ˘±fl¡ fi¯∏Ò ¬Û±øÓ¬À1 ø‰¬øfl¡»¸± fl¡1±1 ¬ÛXøÓ¬ õ∂‰¬ø˘Ó¬ ∆˝√√ ’±ÀÂ√º ¤˝◊√√
ø‰¬øfl¡»¸± ’±1n∏ fi¯∏Ò¬Û±øÓ¬ øfl¡Â≈√˜±Ú Œ˘±fl¡±‰¬±11 øˆ¬Ó¬1Ó¬ ’ôL·«Ó¬º Ê√Ú¸±Ò±1Ì1 ˜≈À‡
˜≈À‡ ¬Û1•Û1±·Ó¬ ˆ¬±Àª ¤ÀÚ ø‰¬øfl¡»¸± ’±1n∏ fi¯∏Ò õ∂‰¬ø˘Ó¬ ∆˝√√ ’±ø˝√√ÀÂ√º ’ªÀ˙…
Ê√1± Ù≈¬fl¡±1 ¬ı±À¬ı øfl¡Â≈˜±Ú ˜La ¬Û≈øÔÀ1±  õ∂‰¬˘Ú ’±ÀÂ√º ˜±˚˛— ¸≈”√1 ’Ó¬œÊ√À1 ¬Û1±
Ó¬La-˜La1 õ∂ˆ¬…±Ó¬ ø˝√√‰¬±À¬Û ¬Ûø1·øÌÓ¬ ∆˝√√ ’±ø˝√√ÀÂ√º ˜La ¸˜”˝√√ ∆˝√√ÀÂ√ ¤Àfl¡±È¬± ¸±Ò±Ú˘t
¬ıdº ¤˝◊√√ ’=˘1 Ê√Ú¸±Ò±1ÀÌ ø¬ıøˆ¬iß Œ1±·1 ø‰¬øfl¡»¸±1 ¬ı±À¬ı ¬ıU ̧ ˜˚˛Ó¬ ø‰¬øfl¡»¸fl¡1
›‰¬1Õ˘ Ú±˚±˚˛ Œ¬ıÊ√1 ›‰¬1Õ˘ ̊ ±˚˛º Œ¬ıÀÊ√ ̃ La  ’±1n∏ ¬ıÀÚÃ¯∏øÒ1 ¡Z±1± Œ1±· øÚ1±˜˚˛1
Œ‰¬©Ü± fl¡1± Œ√‡± ˚±˚˛º ¤˝◊√√ ˜La¸˜”˝√√ ¸±ÒÀfl¡ Œfl¡±ÀÚ± ø¬ıÀ˙¯∏ fl¡±1ÌÓ¬ ·ˆ¬œ1 ¸±ÒÚ±1
Ê√ø1˚˛ÀÓ¬  ˘±ˆ¬ fl¡À1º ø˚À˝√√Ó≈¬ ˜La1 ˙sÀ¬ı±1 ¸±Ò√Ú±1 ˜±ÀÊ√À1 Î¬◊»¬ÛøM√ ‚√ÀÈ¬√, Œ¸À˚˛



¤˝◊√√ ¸˜”˝√√1 ’Ô« ø¬ı‰¬±1 Úfl¡ø1 ’ôL–fl¡1ÀÌ ˜±øÚ Œ˘±ª± ˝√√˚˛º ·øÓ¬Àfl¡ Œ1±·œÀ˚˛ ’±À1±·…
˘±ˆ¬ fl¡À1º Œ˘±fl¡ ø‰¬øfl¡»¸±Ó¬ ˜La1 ˘·Ó¬ øfl¡Â≈√˜±Ú ¬ıÀÚÃ¯∏øÒ› ¬ı…ª˝√√±1 fl¡1± ˝√√˚˛º
˜± ˛̊„√√Ó¬ ̊ ø√› Ó¬La-˜La1 õ∂ˆ¬±ª ø¬ıøˆ¬iß fl¡±1ÌÓ¬ fl¡ø˜ ’ø √̋√ÀÂ√, ¤ ◊̋√√ ’=˘1 Ê√Ú¸±Ò±1ÀÌ
’±øÊ√› ¸±Ò±1Ì Œ|Ìœ1 øfl¡Â≈√˜±Ú Œ1±· øÚ1±˜˚˛1 ¬ı±À¬ı ˜La1 õ∂À˚˛±· fl¡ø1 ’±ø˝√√ÀÂ√º
¤˝◊√√ é≈¬^ ·Àª¯∏Ì± ¬ÛS‡Ú1 Ê√ø1˚˛ÀÓ¬ Œ˜±1ƒ ’±1n∏ ¬ı±˚˛≈À1±· øÚ1±˜˚˛Ó¬ Ó¬La-˜La ¬õ∂ˆ¬±ª
¸•ÛÀfl«¡ ’Ò… ˛̊Ú1 Œ‰¬©Ü± fl¡1± ∆˝√√ÀÂ√º Œé¬S øˆ¬øM√√fl¡ ’Ò… ˛̊Ú1 Ê√ø1 ˛̊ÀÓ¬ ’±øÊ√ ¬’Ú±‘√Ó¬
’ªÀ˝√√ø˘Ó¬ ∆˝√√ øÚ–À˙¯∏ ˝√√í¬ıÕ˘ Ò1± Œ˘±fl¡ ø‰¬øfl¡»¸± ¸˜”˝√√fl¡ ¬Û≈1n∏7¡¡¬œøªÓ¬ fl¡1±˝◊√√ ∆˝√√ÀÂ√
¤˝◊√√¬ÛS ‡øÚ1 ˜”˘ Î¬◊ÀV˙…º¬ÛS‡Ú ¬õ∂±Ôø˜fl¡ Ó¬Ô…¸˜”˝√√ ¸±é¬±»fl¡±1 ’±1n∏ õ∂ùü±ª˘œ
¬ÛXøÓ¬À1 ¸—¢∂˝√√ fl¡1± ∆˝√√ÀÂ√ ’±1n∏ ˜±Ò…ø˜fl¡ Ó¬Ô… ¸˜”˝√√ ¬Û≈øÔ ’±1n∏ ø¬ıøˆ¬iß õ∂¬ıg1 ¬Û1±
¸—¢∂˝√√ fl¡1± ∆˝√√ÀÂ√º ’Ò…˚˛Ú1 ̧ ≈ø¬ıÒ±1 ¬ı±À¬ı ̃ ±˚˛„√√1 ̋ √√±Ó¬œ˜”1œ˚˛± ’=˘1 ¤Ê√Ú Œ¬ıÊ√fl¡
øÚ¬ı±«‰¬Ú fl¡1± ∆˝√√ÀÂ√º

˜”˘ ˙s – Œ1±·, Ó¬La-˜La ’±1n∏  ¬ıÀÚÃ¯∏øÒº
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˜±˚˛— Ê√Ú¸˜±Ê√Ó¬ õ∂‰¬ø˘Ó¬ ˚±≈√ø¬ı√…±1 ¬Û1•Û1± ’±1n∏ Œ˘±fl¡ø¬ıù´±¸
é¬œÀ1±Î¬ √±¸

‹øÓ¬˝√√…À1 ¬Û1± ’±˜±1 ¸˜±Ê√ Ê√œªÚÓ¬ Ó¬La-˜La1 õ∂‰¬˘Ú ’±øÂ√˘ ¬ı≈ø˘ Ê√±øÚ¬ı
¬Û1± ˚±˚˛º  ø¬ı¯∏˚˛¬ıd ’±1n∏ 1‰¬Ú±1 ¬ÛÈ¬ˆ”¬ø˜Õ˘ ‘√ø©Ü 1±ø‡ ¤˝◊√√¬À¬ı±11 1‰¬Ú±1 fl¡±˘ õ∂±fl¡-
˙—fl¡1œ ˚≈·ÀÓ¬ ’±ø˜ õ∂øÓ¬á¬± fl¡ø1¬ı ¬Û±À1±º ¬ıËp¡ fl¡1øÓ¬, &-fl¡1øÓ¬, ¬Û±Úœ fl¡1øÓ¬, Ò1Ìœ
˜La, ¸¬ı«Ò±fl¡ ˜La, ¬Ûé¬œ1±Ê√ ˜La, ¸≈√˙«Ú ˜La, ¬ıœ1±Ê√Ú1± ˜La ’±ø√ ¬ıUÀÓ¬± Ó¬La-˜La1
¬Û≈øÔ ’±˜±1 ˆ¬± ∏̄±Ó¬ Œ¬Û±ª± ˚± ˛̊º

¬Û≈1øÌ fl¡±˘1 ¬Û1±˝◊√√ fl¡±˜1+¬Û fl¡±˜±‡…± Ó¬La-˜La ˚±≈√ø¬ı√…±1 Œ√˙ ¬ı≈ø˘ Ê√Ú±
˚±˚˛º øfl¡c ¤˝◊√√ fl¡±˜1+¬Û fl¡±˜±‡…± Ó¬La-˜La ˚±≈√ø¬ı√…±1 Œ√˙ ¬ı≈ø˘ Ê√Ú± ˚±˚˛º øfl¡c ¤˝◊√√
fl¡±˜1+¬ÛÓ¬Õfl¡ ˜Ò… ’¸˜Ó¬ ˜LaÀ¬ı±1 ’øÒfl¡ ¬Ûø1˜±ÀÚ õ∂‰¬˘Ú ’±øÂ√˘º ˜ø1·“±ª1 ˜±˚˛—
’=˘ ˜Ò…˚≈·1 ¬Û1±˝◊√√ Ó¬La-˜La1 Œfl¡f ¶ö˘ ¬ı≈ø˘ õ∂ø¸øX ’±ÀÂ√º ’¸˜1 ¸±—¶‘®øÓ¬fl¡,
1±Ê√ÕÚøÓ¬fl¡, ¬ı±øÌøÊ√…fl¡ Œfl¡fˆ”¬ø˜ &ª±˝√√±È¬œ  ˜˝√√±Ú·11 ¬Û1± ¬õ∂±˚˛ 25 øfl¡À˘±ø˜È¬±1
”Õ1Ó¬ ’¸˜1 ̊ ±≈√Ú·1œ 1+À¬Û ‡…±Ó¬ ̃ ±˚˛— ’ªø¶öÓ¬º Ó¬La-˜La- ̊ ±≈√ø¬ıÒŒ±1 ¡Z±1± ø¬ıøˆ¬iß



Ê√Úfl¡˘…±Ì ”̆̃ fl¡ ’±1n∏ ’˜e˘ ”̆̃ fl¡ fl¡±˜ fl¡ø1¬ı ¬Û±ø1 ¬ı≈ø˘ Œ˘±fl¡ ø¬ıù´±¸ ’±ÀÂ√º  ̃ ø1·“±›
øÊ√˘±1 ˜± ˛̊— ’=˘Ó¬ ˚±≈√ø¬ı√…±1 øfl¡√À1 õ∂‰¬˘Ú ’±øÂ√˘, ¸±•xøÓ¬fl¡ ¸˜ ˛̊Ó¬ ◊̋√√ ˛̊±1
õ∂‰¬˘Ú Œfl¡ÀÚ, ˝◊√√˚˛±1 ¡Z±1± Œfl¡ÀÚ Î¬◊¬Ûfl¡±1 ¬ı± ’¬Ûfl¡±1 ¸±øÒ¬ı ¬Û±ø1  ’±1n∏ ¤˝◊√√À¬ı±11
Œ˘±fl¡ø¬ıù´±¸ ¸•ÛÀfl«  ’√…˚˛Ú fl¡ø1 ø¬ıÓ¬— ø¬ıÀ˙°¯∏Ì ·Àª¯∏¯∏Ì± ¬ÛSÓ¬ √±ø„√√ Òø1¬ıÕ˘
õ∂˚˛±¸ fl¡1± ˝√√í¬ıº

nnn

˜±˚˛„√√Ó¬ õ∂‰¬ø˘Ó¬  ’±1n∏ ¸—1øé¬Ó¬ ˜La
Î¬0

fl¡˜˘ ‰¬f Ú±Ô
Î¬0 ø˙‡±˜øÚ √±¸

‰¬1±˝◊√√¬ı±˝√√œ ˜˝√√±ø¬ı√…±˘˚˛

˜La ˝√√í˘ ˙s ¬ı± ˙s1 ¸˜ø©Üº ˜LaÓ¬  ¬ı…ª˝√+Ó¬ øfl¡Â≈√˜±Ú ø¬ıÀ˙¯∏ ø¬ıÀ˙¯∏ ’±‡1
¬ı± ¸˜ø©Ü·Ó¬ ˙s1 øfl¡Â√≈˜±Ú ø¬ıÀ˙¯∏ &Ì ’±ÀÂ√º ˚±fl¡ ¬ı±À1 ¬ı±À1 ø¬ıqXˆ¬±Àª Î¬◊2‰¬±1Ì
fl¡ø1À˘ ¸±Òfl¡1 ˝◊√√26± ¬¬Û≈1Ì ˝√√˚˛ ¬ı± ’ˆ¬œ©Ü ø¸øX ˝√√˚˛º ˝◊√√˚˛±Ó¬ øÚø˝√√Ó¬ ∆˝√√ Ô±Àfl¡ ¸±Òfl¡1
õ∂¬ı˘  ˝◊√√26± ˙øMê√º ø¬ı¯∏˚˛ ¬ıd1 Ù¬±˘1 ¬Û1± ˚±≈√-˜Laø¬ı˘±fl¡ ’Ô«À¬ı√1À˝√√ ’ôL·«Ó¬º
’¸˜œ˚˛± ̧ ±ø˝√√Ó¬…1 ̋ ◊√√˚˛±1 ¶ö±Ú ̧ ≈fl¡œ˚˛±º ‹øÓ¬˝√√…1 ¬Û˜ Œ‡ø√ ·íÀ˘ ¬Û≈1øÌ ̃ ±˚˛— ’=˘Ó¬
õ∂‰¬ø˘Ó¬ ˜La-¸±ø˝√√Ó¬…˝◊√√ ’±øÊ√› Ê√Ú¸±Ò±1Ì1 ˜ÚÓ¬ S±¸1 ¸‘ø©Ü fl¡ø1 Ô±Àfl¡º ¬ı≈1?œ
’±1n∏ øfl¡—¬ı√ôLœÀ ˛̊ ’±øÊ√› ̋ ◊√√̊ ˛±1 ̧ ±é¬… ¬ı √̋√Ú fl¡ø1 ’±ÀÂ√º õ∂±‰¬œÚ ̃ ± ˛̊À„√√̋ ◊√√ Ú √̋√̊ ˛, ¬ıM√√«̃ ±Ú
˜±˚˛„√√1 Ú±˜ qøÚÀ˘› ¤Àfl¡ Œ|Ìœ1 ˜±Ú≈˝√√1 ˜ÚÓ¬ Î¬◊»fl¡F±1 ¸‘ø©Ü ˝√√˚˛º ˜La1 ¸˝√√±˚˛Ó¬
˜±˚˛„√√1 Œ˘±Àfl¡ ¬ıU ’¸±Ò… ¸±ÒÚ fl¡ø1¬ı ¬Û±À1 ¬ı≈ø˘ ’±øÊ√› ˜±Ú≈˝√√1 ø¬ıù´±¸º ¤˝◊√√
·Àª ∏̄Ì± ¬ÛS1 ¡Z±1± ˜± ˛̊— ’=˘Ó¬ õ∂‰¬ø˘Ó¬ ˜La ’±1n∏ ◊̋√√ ˛̊±1 ¸—1é¬Ì1 ›¬Û1Ó¬ ¤fl¡
Œé¬Søˆ¬øM√√fl¡ ’Ò…˚˛Ú fl¡ø1¬ıÕ˘  ø¬ı‰¬1± ∆˝√√ÀÂ√º ˝◊√√˚˛±1 ¬ı±À¬ı Œé¬Søˆ¬øM√√fl¡ ’Ò…˚˛Úfl¡
·Àª¯∏Ì±1 ¬ÛXøÓ¬ ø˝√√‰¬±À¬Û ¢∂˝√√Ì fl¡1± ∆˝√√ÀÂ√º ˝◊√√˚˛±Ó¬ ¬õ∂±Ôø˜fl¡ ’±1n∏ Œ·ÃÌ ≈√À˚˛±ø¬ıÒ
Ó¬Ô… ¸øißø¬ı©Ü fl¡1± ∆˝√√ÀÂ√º

¬ıœÊ√ – ˜±˚˛„√√1 ‹øÓ¬˝√√±ø¸fl¡ ¬ÛÈ¬ˆ”¬ø˜, ˜La ’±1n∏ ¸—1é¬Ìº

nnn



˜ø1·“±› øÊ√˘±Ó¬ ¬ı…ª˝√+Ó¬ Œ˘±fl¡ √1ª ’±1n∏ ˝◊√√˚˛±1 ¬ı…ª˝√√±1

              ·œÓ¬±?ø˘ ‡±È¬Úœ ˛̊±1 ıµÚ± ¬ı1n∏ª±
¸˝√√fl¡±1œ ’Ò…±ø¬Ûfl¡±

‰¬1±˝◊√√¬ı±˝√√œ ˜˝√√±ø¬ı√…±˘˚
˛

’¸˜1 Œ˘±fl¡ ¸—¶‘®øÓ¬1 ¤øÈ¬ ’Ú…Ó¬˜ ø¬ıˆ¬±· ∆˝√√ÀÂ√ ¸±˜±øÊ√fl¡ ¬õ∂Ô± ’±‰¬±1º
¬ıÓ«¬˜±Ú ¸˜˚˛ÀÂ√±ª±Ó¬ ¤˝◊√√ ø¬ıˆ¬±·1 ¤øÈ¬  ø¬ı¯∏˚˛ ¬ıU ‰¬‰«¬±Õ˘ ’˝√√± Œ√‡± ∆·ÀÂ√, Œ¸˝◊√√ÀÈ¬±
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Maulana Abul Kalam Azad Institute of Asian Studies, Kolkata

National Seminar

On

Magic and Folk Medicinal Practices in Mayong of Assam

At

Mayang Anchalik College, Rajamayong, Morigaon, Assam

PROGRAMME SCHEDULE

Day 1: 7th February, 2020, Friday

8.30 AM – 10.00AM Registration and Breakfast

10:00AM-11:00AM INAUGURAL SESSION

• Announcement followed by a Chorus- by College Students



• Introduction and Felicitation of the Guests- by Dr. Utpal Nath, Co

ordinator & Organizing Secretary, Seminar Organizing Committee

• Chair Person’s Taking Chair- Sri Gopal Ch.Nath, President, Mayang

Anchalik College G.B

• Lighting of the Earthen Lamp- By Sri Tarani Knt. Singha, Traditional

King of Mayong ; Sri Mukul Tamuly, Forest Range Officer, Pobitora

Wild Life Sanctuary ; Dr Mahananda Borah, Principal, Mayang Anchalik

College, Sri Profulla Kr. Bhuyan, Senior Member, Mayan Anchalik

College G.B.; Sri Lokendra Hazarika, Eminent Folklorist, Mayong

• Welcome address - by Dr. Mahananda Borah, Principal, Mayang

Anchalik College

• Address by Co-Ordinator- by Dr. Utpal Nath, Co-ordinator &

Organizing Secretary, Seminar Organizing Committee

• Inaugural Speech-  by Sri Pijush Hazarika, the Chief Guest, Honorable

Minister of Health & Family Welfare and Urban Development

 Department, Government of Assam

• Speech by Special Guest- Sri Rituraj Bora, Deputy Commissioner,

Morigaon District Speech by Guest of Honour- by Dr. Dilip Kalita,

Director, Anandaram Borooah Institute of Language, Art and     Culture,

North Guwahati

• Release of Abstracts, College Megazine & Books- By Dr. Phani

Bhushan Nath, Former Principal, Mayang Anchalik College

• Speech By Chair Person- by Sri Gopal Ch.Nath, President, Mayang

Anchalik College G.B



• Vote of Thanks- By Sri Rabin Kalita, Co-Ordinator, IQAC, Mayang

Anchalik College

11:00 AM-11:15AM TEA BREAK

11:15AM- 01:15PM TECHNICAL SESSION-I

Sub-theme:- Magic, Science and Culture

Chair Person :

Dr. Alpana Borgohain, Prof. & Head of the Department of Woman

Studies, Gauhati University

  Resource persons:

Dr. Rajib Handique, Prof. & Head of the

Department of   History, Gauhati University

Sri Prabin Saikia, Mayong

Sri Phanidhar Nath, Mayong

Paper Presenter

1.Rupanjali Hazarika : Beliefs in Magic and Witchcraft in the

Works  of Thomas Hardy

2. Dr. Karabi Goswami : Magic and Religion: Its impact on

Society

3.Piklee Buragohain : Magic and Children’s Literature: A

Study of its Manifestations in

 Burhi Air Sadhu

4.Jonali Talukdar : Magic and Tantrism in the Religious

beliefs of the History of Early,Kamrupa.

5.Dr. Tripty Devi : Study of Science, Magic and

Culture

6. Subhasini Singha : Athavaveda is the Origin & Source of

magic and folk medicinal practices.



7. Champa Dey Paul : Role of Mantras in Prevailing Society

and its effectiveness.

8. Dilip Saikia : Prani Jagatat Mantra aru Banukhadhir

Prabhab.

9. Achyut Kumar Das : Samaj jibanat Jadubidya aru Mantar

Prayug

01:15PM- 02:00PM LUNCH BREAK

02:00PM- 04:00PM TECHNICAL SESSION-IISub-theme:-

Knowledge and Practices of Magic and

Folk Medicine in Mayong

Chair Person:

Dr. Manjil Hazarika, Head, Department of Archeology, Cotton State

University

   Resource persons:

Dr.Surjya Shikha Pathak, Associate

Professor, Centre for

Tribal Studies, Assam University,

Diphu Campus

       Sri Haren Deka, Mayong

       Sri Puspa Ram Nath, Mayong

Paper Presenter

1. Dr. Guneswar Deka : Magical Treatment in Mayong

2. Dr. Muzahidul Ahmed: A literature review on Practice of folk

medicine among different  tribes of

Assam

3. Robin Kumar Kalita : Herbal Medicinal Treatment in

  Mayang: A case study

4. Anamika Mahanta : Myth, Magic, Materiality, Culture of

the people around Pobitora Wildlife

Sactuary.



5. Ajit Konwar : A Study on Some Aspects of Folk

Medicinal Practices of Tiwa People

of Morigaon District

6. Juri Devi : Magiclore in Mayong - a

bibliographic study

7. Anup Dutta Baruah : The Practice of Witchcraft and Folk

Belief: The Case of Mayong

8. Lakshman Nath : The traditional of “Bati Chalan” and

“Bat Chalan” in Mayong

9. Ranjan Timsina : The Practice of Moch Marnu in Nepali

Society of Mayang Area

10. Parag Jyoti Mahanta : Use of Folk Medicine for Healing and

Eating : A case study  

Day 2: 8th February, 2020, Saturday

09.30AM- 10.00AM Breakfast

10.00AM-12.00AM TECHNICAL SESSION-III

Sub-theme:- Prospects of Magic and Folk Medicinal Practices

 Chair Person:

Lokendra Hazarika, Eminent Folklorist, President, Mayong Village

Museum & Research Centre

Resource Person:

Dr. Guneswar Deka, Head of the Department of Political Science,

Mayang Anchalik College, Dr. Utpal Nath, Secretary, Mayong Village

Museum & Researcch Centre, Asstt. Professor, Department of

Economics, Mayang Anchalik College. Dr. Krishna Kr. Borah,

Department of Anthropology, Dimoria College, Khetri, Assam.

Sri Puspendra Nath, Mayong, Sri. Ranendra Nath, Mayong



Paper Presenter

1. Niranjan Saikia : A study on the perspective of

trade market in Medicinal plant

parts  with special reference to

Mayong

2. Dr. Ashique Elahi : Present status of black magic in

Mayong : an assessment

3. Hari Narayan Deka : Medicinal and Nutritional Benefits of

Pudina of Mint

4. Mr. Samir Kumar Nath : The problem and prospect of the

Ethno-Botanical plants and herbs used

by the Tribal people of Morigaon

District as a Folk-Medicine.

5. Sri Himangshu Sarma : Prospects of Traditional Medicinal

Plants in Northeast: A  brief study

6. Dr Minakshi Bayan Borah: Prospects of Magical and Herbal

Medical Practices for the  Enrichment of

the Economy of Mayong

7. Manjusha Kalita : Practice of Folk Medicine(Herbal

Medicine) in indigenous societies of Mayong

8. Pulen Rahang : The prospect of Harbal Medicinal

practices in Mayong of Assam.

9. Khirud Das : Mayong janasamajat prasalita

jadurbidyar parampara aru lukabiswas.

10. Kamal Ch. Nath : Mayongot prasalita aru sanrokhito

mantra.

11. Dr. Utpal Nath : A study on Occult Medicinal Practices

in Mayong of Assam.

12.00AM- 12.15PM TEA BREAK

12.15PM- 02:15PM TECHNICAL SESSION-IV

Sub-theme:- Sustainable Utilization, Management and   Conservation of

Folk Medicines



Chair Person:

Prof. Shila Borah, Former Head of the

Department of History, Dibrugarh

University

Resource Person:

Dr. S A I Choudhury, Department of

Botany, Dimoria College,   Khetri,  Sri

Tilak Hazarika, Ex-Teacher, Folklorist

and Magician of Mayong

Sri Tuleswar Deka, Mayong

Paper Presenter

1. Chandra Kanta Borah : Preservation and Conservation of

manuscripts in Folk medicines:  special reference to Mayang

Area.

2. Parishmita Kakati : A study on bej, kabiraj and their

ethnic treatment in the tiwa tribe of

makaria village, morigaon district

(Assam)

3. Dr. Abdul Quium Osmani: A study on Traditional Healing

Practice and Folk Medicines used  by

Tiwa Community of Morigaon District,

Morigaon (Assam), India

4. Gitanjali Khataniar : Morigaon Jillat Bebohito Lukodorob

aru Ear Bebohar.

5. Joydev Sarma : Asomor lukojibonot ban darab

hisapey narasingha, manimuni aru

 vedailatar bebohar, ak alukpat.

6. Runumi Bora Phukan : Mayongor potobhumir adharat

mantra sikhitsa

7. Reza Shadullah Ahmed: Oitikhahik Mayonor bikhat,

phanidhar nathar jadu aru bej bejalir

uproot ati khetro viktik Adhyan.



8. Kabita Medhi : Mur aru bayurug aru mantra

sikitsarparampara

9. Dr. Minakshi Tamuli : Paramporagat Luka sikitsat narir

bhumika.

10. Atul Ch. Nath : Mayongor bej, mantra aru luko

  oukhod

11. Charu Prava Chaliha : Mayongot prosolita mantra aru ban

darabor sikitsha padhatti

12. Abhiram Sarkar : Charak pujat bebohoto tantra

  mantra

02:15 PM-03.00 PM LUNCH BREAK

03:00PM-04:00PM VALEDICTORY SESSION

------


